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The Tocharian Karmavacana* 


Tatsushi TAMAI 


There is already an excellent unpublished study concerning the present topic (Karmavacana 
in B-Tocharian) by K. T. Schmidt. My work here is based on his work. I should express my 
gratitude to him for his permission to use his work (on March 20, 2013 in Scheidt). 

The transcription is on the left side and my translation is on the right side. The word 
order is close to the Tocharian original, so it is not always identical with that of K. T. Schmidt, 
and the English is somewhat awkward. Text or words in italics, in both transcription and 
translation, are from the Skt. version of the Kvac or Skt. The underlined words in footnotes 
are Toch. 

After Kvac in B-Toch. follows my transliteration, translation and commentary on the 
text in A-Toch. (THT 1048), which is bilingual (Skt./A-Toch.) concerning posatha 
pravarana. 


<al> Consequently I have gone from the 
Folio (9) house! and made an Upddhydya (as) a 
al (ompo)stam ostamem lat[au] « refuge. Take me (as a novice,) Venerable 
upadhy(a)y(e)m saim y[a](mu) +++ ones! (I have) consented’ to obey (<-keep) 
+++ + (ni)§, penksaT, saulassofic’, the law of the famous one’, of the 
cw[1] fieM, klawisso[m]nte Sakya-sage [=Buddha], <a2> from now (for 
Sakke(fifiepi) rsakem- my whole) life* I go (to his) refuge, (in 
a2 (ts)e (p)el[ai](kne) fiakesa warfiai which J) believe’. 
Sau(itsa warfiail) + + + + + + + 
(wa)rpoS, passi * saimne y[ku]weS, 


* T should like to express my thanks to those who corrected my unidiomatic English, and to Prof. Karashima, 
Prof. Saito, Prof. von Hintiber and Dr. Hu-von Hintiber for some significant suggetions. Needless to say, any 
errors that remain are my own. 

' "(becoming) a monk". Japanese 142 (going out from the house). 

* In the form of obl.sg.masc. of pp. warpos "accepted", ikuwes "gone" and tatakas "been", which are appositions 
with nig "me" of "take me!". I am not sure, that Dharmadasi or uvasa in Emmerick (p. 9) is a fem. form. In Chin. 
it is very difficult to determine masc. or fem. (after Dr. Hu-von Hintiber). 

> Literally "his name and fame" According to Bernhard (p. 116) fiem-klawis(s)u is a compound meaning Skt. 
bhagavat "Erhabene", but cw[t] "his" argues against a compound. klawissu could be a substantival adjective like 
Saulassu "the venerable one", or "his name (was) annunciated" with -ssu. In any case this is not a compound of 
fiem and klawissu. 

* Skt. yavajjivam pranopetam (synonym). The Tocharian translation is "life and so on", i.e. "as far as I live". 

° Literally "been faithful" (tatakas obl. of pp. of Vnes "to be"), i.c. "(take me, who) is faithful”, see fn. 2 supra. 
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takars<k>em tatakaS | 
[PA]kl<y>auS , twe Saula(ssu) 

a3 ++ causa fie[M], klawi::(s)[s](ontsa) 
a a a ls i a taiknesaK . 
[k](e)kamo$,, 
(p)[o p]elai(knenta) 

a4 + + + (ma)ntrakka os[t]amem 
OWES G01) Sr Se re Se at Se a ae 
(siksapa)[TA]nta aksu[wa] ° 
sanmiremntse S[aul](tsa warfiai) + + 
+++ 

Bl ae a a ee 

++++++ + (S1)[k]sapaT, ta[nJe 
t(a)fi, S(au)ltsa warfifai] + + + 
[o]no(Imem) 

Dee ee ee 
+ .k.[s.JtS[,] MAkte kca twe ce 
te-yiknece Ike ma k(at)k(aT,) +++ 

b3 + + + + w(a)rpanamaR, (1) || 
[al(nayatte) + + + + + +6 
(nar)[KA]SAlyfie 
SiksapaT, tane tafi, s(au)L, - 

b4 Its(a) w(ar)fi(ai) PA[kn]amo anayatte 
ketara [s]A + + + + + (prajlle 
lykufifie palskosa_ postafifie rano 
firesse penke (MA)kte kca 


asanikemntsa ysomo 


ente 


sanmiremtse 


Folio 10 (by another writer) 
al twe ce t(e-yaknece) +++ ++++++ 
Mf tt++et+tt4tt4+4444+44 
+++ + (sa)nmiremtse SA(ksa)paT. 
tane 
a2 taf’. 


Saulatga. hb ae ae ae ee 


° Cf. Hartel p. 54, Skt. janatd pasyata. 
’ Literally "where, whenever" (Toch. ente, Skt. yatra). 


Ten commandments [dasasiksdpadani| 
"Hear! you, Venerable one! <a3> (Ten 
by the 
(by knowers, by 
watchers®, by) the Tathagata, by Arhats, (by 
the knower of) Dha(rmas) altogether 
[=samyaksambuddha] <a4> (for the one who 
has) just gone from the house [=monk], 
because ' 
hntcaneereerte rer <bl> the command(ment must 
be accepted. Which "ten®"?) 

(1. No killing of living-beeings is) the 


commandment)s (are) announced ... , 
famous one [=bhagavat], 


for a novice for (his) whole 


commandment (for a novice.) There [=Then] 
you (should not kill any) living-beeing for 
(your) whole life (intentionally) <b2> (never 
even worms(?) or ants(?)’.) In any case you 
should not commit such a point [=sin]'°. (If 
you can do it, <b3> then say! (4) "I can 
[=accept] (#2 


(2. Refraining from taking) not-(given-things 
is) the commandment for a novice. Then you 
(not) <b4> (take) 
not-given-(things), which belong to ano(ther 


must intend to 
person), with thievish idea, even as well a 
small piece(?) of thread [=lint]. In any case 
<al> you (should not commit such a sin. If 
you can do it, then say! "I can.") 


(3. Not the 
commandment for a novice. Then <a2> you 


engaging in coitus is) 
(should) life(-long) ...... (not perform coitus, 


. . 11 
even as well) with an animal’. In any case 


* "Welche fiinf?" in Hartel (p. 54-57), "the five" in Emmerick (p. 11, §11, we can see only No. 1-3 in 
Tumshuquse). No. 1-5 are identical with 1-5 in Hartel, and Toch. No. 9 is identical with No. 10 in Hartel (p. 
72). 

” Cf. Hartel p. 54. The Tocharian ///.k.[s.]ts (Gen.P1.?) is of caurse not wairmemts "of ants". 

- _, Literally "Somehow you a not pass through [commit] such a place [=point]. 

'l ykusai is obl.sg.f. pp. of Vya (traditional "i i) "to go". Literally "(with the womb) gone (in horizontal or 
crosswise) [=an animal-state]". This is a Toch. translation of Skt. gata in tirvagyonigata (cf. Hartel p. 55). tirvac 
could be Toch. lu "animal", and yoni aco "embryo" in A-Toch. (THT 851b1), which could be assured by Tumsh. 
aso (cf. Bailey p. 489), even though we cannot find this word in B-Toch. On the folio it could be read as [c]., (n. 
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[s.Jre[n/t]lte ++ +++++++++ 
[c]. ykusaimpa sesa * [MA]kte kca 
[t]w(e) ce te-ya- 

k(njece ke) - 4 ee 
(warpata)R, pofi ce warpan(a)m(a)R, 
+++ + + + + (ma)rKASAlyfe 
sanmiremtse SAksapaT, [t](a)ne tafi, 
+ + + + (PAkn)amo waike (ma 
weSA)[I](e po[s](ta)mfi[fi]e 
r(a)[no] kerfyem(ane) + + + + c[e] 


[i](ke) 


a3 


a4 


te-ya(<—a)knece 
ka[tkaT kr,Ji+++ 
+++ + + + + (warpanama)R, 4 
mayl@ ++ + + + «. 
(yo)[k](a)lyfiem[e](m 
nar)[KA](SAlyfie 
SiksapaT. tane tafi, [$](aultsa warfia1) 
++++ +4 4 (tri(k)ele + + + 
(y)[o](ks)le  (p)o(stafifije  (ran)o 
a[s](kwacentse akesa) MAkte kca 
twe ce te-yiknece tke ma katkaT 
krui 
b3 warpataR, [pJo(i) + +++++++ 
(TA)pp(r)em orocce + + +++ 4+ 
sanmiremtse 


[ma 


bl 


sanmirem)|tse | 


b2 


SiksapaT, tane  tafi, 
(S)aultsa warfiai 

b4 TApprem oro(cc)e +++ ++++++ 
++4+4eQj+ + +4 t+4+4+4+44 
(wa)[rp](a)[na]maR, 6 


PAssaKA(n)[t](a) [ply(a)pyaina- 


Folio (11) 
al (sse) + + +++ + safieM, (/saii fiem/) 
++++++++4 (narKASAly)fi(e) + 
+ + + (Siksapa)T, tane — tafi, 
S(ault)[s](a) Fe tbe ete eet 
+++ 


you (should not commit) such <a3> a sin. (If 
you can do it, then) say it! "I can." 


4. Keeping away (from a lie [=no lie] is) the 
commandment for a novice. Then you <a4> 
(should not have the intention to say a) lie 
(for (your) whole life), even as well as a 
joking(<—laughing). (In any case) you should 
not commit such a sin. If (you can do it, 
<b1> then say it! "I can.") 


(5.) Keeping away from (drink)ing of 
alcohol, (intoxicants or firewater is) the 
commandment for (a novice.) Then you 
(should not) drink (for (your) whole life 
<b2> alcohol, intoxicant or firewater, even 
as well (as much as the tip of) Kus(a-grass.) 
In any case you should not commit such a 
sin. If <b3> you can do (it, then) say! ("I 
can." 


6. (Keeping away from the using of) a high 
(and) wide'* (bed is) the commandment for 
a novice. Then (you should use) for (your) 
whole life <b4> (no) high (and) wide (bed. 
In any case you should not commit such a 
sin. If you can do it, then say!) "I (can)." 


(7. Keeping away from) self’ (-adorning 
with) chaplets, flower- 

<al> (perfume is the commandment for a 
novice.) Then you should not (adorn 
yourself with chaplets and perfumes for 
(your) whole life <a2> ....... ). In any case 
you should not commit such (a sin). If you 


can (do it), (then say! "I) can." <a3> 


in K.T. Schmidt). The Toch. version here is for a layman because of obl.sg.f. ykusai (Skt. gataya inst.f.), while 
the Tumsh. version could be for laywoman, if Tumsh. ustamatau [x]asarisvafia asofia (Emmerick p. 10 §25) 
corresponds to Skt. antatas tiryagyonigatendpi (inst.m.) sardham (Bhi 24b1), but it seems to me that an 
intercourse with an animal (Emmerick p. 11 §24—25) is not a normal commandment for laywoman. 


? Literally "large". Skt. mahd (cf. Hartel p. 57) 
13 : ths " 
Literally "his/her own name". 
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aJ+t+++++4++4++++4++4 SAlle MAkte 
kca MAntraka y(&)[k]n(ece ike) ma 
katkaT, krui warpaTA(<ta)R, (po)fi 
ce wd(rpanamaR,)+++4+++ 

ag +++++++ + (yamaly)[fi](e)m(e)m 
narKAsalyfie sanmiretse siksapaT, 
om tafi, saultsa warfiai PA[k](n)amo 
ma tsipa[I](e) +++++++ 

a4+tt++t+++4+4++ +4 (tsai)p(e)m 
Sarka ploriyam yetwem [katsi yale 
MAKte kca MAntraka-yaknece [1i](ke 
iia ee 


as t++t++++4++4+4+4 fylet+ 
[t]a  samfi, —efikaly(7i)e(m)em 
(na)rkasalyfie sanmiretse 


s[ij(ksapaT,) +++++++4++ 
bl ++ 4444+ 44+ 44+ 44+4+4+4++4 
(enkaSA)lona m[a]kte [k]c(a 
MAntra)ka-yiknece ike ma 
Klatkal yeahs 
b2+++++++ ++ (nar)k(4)s(a)lyfie 
sanmiretse SiksapaT, omp  t(a)ii, 
Saultsa warfiai PA[k](namo) + + + + 
++++ 
+++ ++ + + + (katka)T, kwri 
warpataR, pofi ce warpanamaR,, 10 || 


b3 


se takasta sanmire (se)c(a)kemts[e] 
e[n](asalyfiene) + + + 

+ +4e 4+ 4+ 4+ 465% [plp.[S/T], 
amaskai krentaunants (y)at(a)ly(fi)e || 
[yp]arwe patyne 
[p]ai(y)n(e) wewinaso(rm)e(m) + + 
che 


b4 


winasile 


(8.) Keeping away from (dancing, singing 
and making music is the commandment for a 
novice. Then you should not intend to dance, 
(sing and make music for (your) whole life 
<a4> and also to go to see) a dancing, a 
singing, a musical performance and a 
dramatic performance (decoration). In any 
case (you should not commit) such a sin just 
as much. (If <a5> you can do it, then say! "I 
can.") 

from __ seizing 


(9.) 


himself/herself .......... (is) the commandment 


Keeping away 
for a novice. (Then) you should (not) seize 
(such a things for (your) whole life) 
= 1 mee, (ein In any case (you should not 
commit) such a sin just as much. (If you can 
do it, then say! <b2> "I can.") 


10. Keeping away from (eating at a wrong 
time 1s) the commandment for a novice. 
Then (you should not intend to eat at a 
wrong time) for (your) whole life. (In any 
case <b3> you should not) commit (such a 
sin.) If you can (do it, then) say it! "I can." 


Here you have become” a novice. ...... (in 
the teaching) of the (Sakya-)lion * 
hard (to find is) a capability of 


. 16 
virtues ~. 


The ordination [upasampada| 
1. Adoption of monk’s robes [fricivara] 


'* After K.T. Schmidt takasta "you became" [="you are now"] (Skt. asi, Hartel p. 55) is a good example for a 
perfect-value of the Tocharian preterit (cf. Thomas 1957, p. 209-218). Syntactically it shows no problem, but if 
the prototype was written in pres. (as in Hartel supra), it could be a mistake of the Toch. writer, or if it is a BHS 
and a- instead of d-, ’si is a pret. of Vas "to be" (cf. Edgerton Vol. | p. 205). These two are weak hypotheses. 
The pret. are used hereafter in our text. This means, it could be another text, whose Skt. was written in pret. or 


aor. opt. (Prof. Karashima’s suggestion). 


Toch. se is equivalent to Skt. esah "here" (M-W. p. 231). Another possibility for se is a demonstrative pronoun 


relating to sanmire "you became this novice". 


'S Skt. sakyasimhasya (Hartel p. 55). In Toch. there is no counterpart Sakkefifiepi. After K.T. Schmidt it could be 


metri causa, but Skt. version is unmetrical. 
1 


° A Skt. equivalent for these Toch. words could be gunasampada, while in Hartel p. 55 it is 
ksanasampadah(<—ah) "fortune of moment" (cf. Edgerton p. 575). 
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b5 + +++ + (was)ts(i) en(kasdle) + + 
[tle [ploly(Si + + + + + + 
w(a)sampat yamal(y)e(p)i 
[o](n)[o]I(m)et(s)e //// 


Folio (12) 

al ///'® [t]w. + + + + + (wa)si 
yaskemtRA i tono-wasa[n]ma 
klesanma ersefic(ana) + + 

a2 ///° sp[o]rtomane sii [w](asi) + + + 
+ Iipa fiikctye samfie ce twe ma 
(w4)[s]atai is[a](mna) + + 

agB ++ ++4++4+4+ + 4+ (tonajK(:) 
parsantamsana wasanma 

wa(<—d)satai lamtufiem yetwetsa 

safifi afiMA yatatai ente ifia(k)[t](em) 


+++ 
a4 + + + + + + + + (fiikei)yana 
$p(a)lmem wasanma wasatai 


tono{m}-wasanma ausormem tu 
yparwe kete kca emKAL, (Sc)o(n)ai 
[ils(aly,) + + 

aS t+ +++ ++ 4+ + somona wésanma 
wasatai onolmet(S), _ pro[s](k)ai 
[KA]la[s]eficana mak(t)e  weta 
wata(lyfie) [=15a5] ++++++4++ 


At first one should honor the feet (of the 
Buddha figure) '’. Having honored the 
TEASE, sia DO? dats (one should) take hold of 
the (K&saya-ro)be. 


the all knowing 


(=Buddha) ..... for the person who should 
make the monk’s_ consecration (=the 
ordinand for the monkhood) ...... 

<al> ....... the Buddha (Vipa)syin ...... they 


will ask for (<— beg for) (the Kasaya-ro)be. 
Silk-robes, = which 
<a2> Ganga(-river) divine (and) 
human robe, which) is found (in the endless 


evoke Klesas, 


Samsara, did not) remain, which you did not 


wear. 
Among pe@pls,®... <a3> .......... you wore 
even (these) splendid robes (and) you 


yourself are mighty with  kinglike 
decoration. 

When you (were born again?) among the 
god(s), <a4> you wore excellent (silken(?) 
god)like robes. 
Having worn silken robes, thereupon 
someone (who had) a passion, hate (and) 
envy .... <a5> Among the Asuras*”) you 
wore some robes, which bring fear to 
living-beings, like a war-fighting. 

okie (you were born again among the 


Pretas) whenever you adhered to wrong 
views [=false doctrine, mithyddrsti], you 


" Cf. Hartel p. 64 fh. 2, pointing out also La Vallée Poussin, Etudes et matériaux, Adikarmapradipa, p. 206; 
Minayeff, Recherches sur le Bouddhisme, Annales du Musée Guimet 4 (1894), p. 298. 
'§ Around 16 aksaras are missing. Presumably the fragment F al /// (vipa)[S]yi pafifi]kt(e) /// belongs to this 


lacuna. 


'° The root is Vyask, which shows the same form in the stem of the pres. and pret. (/yask-/), but in the subj. 
/yask-/ (here and THT 143a3). This is not normal, because /4/-/a/ contrast is seen as pres./subj. <> pret. or pres. 
<> subj./pret. Krause puts this subj. in class I (p. 273), but Hackstein (p. 185, 242) and Saito (p. 263) in class I], 
and Peyrot does not treat this root in his dissertation "The Tocharian Subjunctive". yastRA in 143a3 (in old 
writing I-2, cf. Tamai p. 25) was presumably recognized as abnormal, but the second evidence is here. One 
possiblity: Vy4 "to go" (not Vi) + /sk/-suffix, whose function is not sure (causative, iterative or others?), seems to 
suit the semantics in the case of alms, and yask- became a root by means of analogy to a-pret. If this is right, the 
subj.-stem shows the old form. THT 143 is palacographically old, and the prototype of our text could be also 


old. 


°° Around 13 aksaras are missing. Presumably the fragment F a2 /// rmem [g]a[n. Je /// belongs to this lacuna, and 
before sp[o|rtomane there could have been snai-yparwe samsarne like folio 15 bl. 


2 K.T. Schmidt got this information about Asuras and Pretas here from Prof. D. Schlingloff (Miinchen). 
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bl + + + + + + + + (e)nt(e) 
ankaim-pilkontan(e) [t](e)[t]r(e)nku 
saiyTA fiatkem[e].n.  [s]p(e)ltsa(?) 
kektsefi kari yamasatai + +++4++ 


+ 
b2+++++++(s)[p](e)L*, peruwartse 
wa(<—4)satai : taisa ente nraintane 


tetemu satyTA palkos*, eficuwafiem 
pa[t]r[KAn.] tw(a)n[k.] + + 

“ech ab ab ceo Se (heim sary TA. * 
maka-yakne 


b3 
ausa asitam par 
pitsamonta(?)wa(<—4)satai tu yparwe 
onolme[t](S), + + 

Mit 7! 


snai-y(parw)e 


b4 (wdsa)nma ausormem 

(sa)m(s)a[r](n)e 
[ailrpittona LAklenta wirpatai 
[t](an)e kasaR_-wa[s](s)[i] + + 

DS Aes aba ee ee ee [wl asta 
[w/au] + + + + + (po)stafie 
snai-mentsifie MAske[t](ar) [MA]kte 


kattaki Sam|[n]|a(n)[e] + + 


<Folio 13 missing> 


Folio 14 
al kasar-wassi myaskate pafiikte [fi.] + + 
+ +++ + ak(a)LKAlye(m)ts yatka te 
kasar-wastsi tane fiake [g.] + +++ + 
++ 


a2 enesle pafiikte-KAssintamts | 
yaknene watk(a)salyfiene 
s[po](rto)le starc, te ka sPA fiake 
palskone pyamtsaR, [MAJ]kte ce 
k(asar-wastsi enka-) 


a3 skemaR, kyse cwi kasar-wA(ss)itse 


dirtied(?) the body with dust(?) * of 
excrements(?) <b2> 
dust(?), naked(?)™*. 

Ditto, when you were born in the hells, (you 


you wore 


were wedged(?) in) a glowing (<-glowed) 
iron plate (=Skt. patra?). <b3> (When) you 
were born (among animals), you wore in 
many kinds, ausa(?), fur(?), feathers(?) (and) 
pitsamonta*®, thereupon for living-beings 
ba ssa (on the four) continents ....... 

Having worn the robes, thereupon you 
partook unimaginable*® sufferings in the 
endless Samsara 
<b5> 
(Kasaya-)robe, at last you are carefree. Like 


(Kasaya-)robe 
(if you wore) 


the householders among the people .... 


<al> he has exchanged the Kasaya-robe. 
The Buddha has ordered it for pupils, 
the Kasaya-robe there now ....... <a2> like .... 


you should behave in the manner of (<in) 
the commandment of the Buddha-teachers. 
And just now remember it (<-make in 
mind)! "How (do) I _ (take) _ this 
K(asaya-robe)? <a3> Whatever is suitable to 
your Kasaya-robe, (namely) giving [dana], 
(modesty [sia], in)sight [prajfa], patience 
[ksanti], energy [virya], (and) meditation 
[dhyana], <a4> in the virtues I would be 


71 Around 11-12 aksaras are missing. Presumably the fragment F b4 /// [r.] dv(i)p. /// belongs to this lacuna. 

*? K.T. Schmidt restores b1 [s]p(e)ltsa and b2 (s)[p](e)l, and supposes a meaning of spel as "Pulver, Staub" 
rather than "Ktigel(chen)" in TEB II, p. 252 (fiatkem[e].n. and karis are also not clear). If "Pulver, Staub" is 
correct, it could be "ash-besmearing heretics" (cf. "Ashes" by M. Hara, in Cracow Indological Studies Vol. 


IV-V 2002/2003). 


** peruwartse is found only here. K.T. Schmidt supposes a meaning as "nackt(?)" quoting Petavatthu I,1 and 
Z,7, "Haretiker in ihrer Petageburt nackt erscheinen (after K.T. Schmidt)". If it is a gen. of peruwar, it could be 


"dust of peruwar". In any case it is not clear. 


°° One speculative possibility is pl. of pittsau "filament". 


*6 After K.T. Schimidt airpitte is "unerduldbar" (privativum of Vwirp "to partake"). Cf. Tamai p. 150-151. 
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ayato fyo(R), + + + + (ai)s(a)mfie 
kélsamfie tsirauwfie ompalsk[o]fi[e] 
+++ (kre-) 

ntaunane tune fis,  spelkesu 
tak[o](yMA) + + (ka)[s]ar-w[a](ssi) 
+o ee tS + CI] tane fake 
waTKAskauc, wetsi tafi, se wal[s]s(1) 
+++ 


a4 


a5 aisai te pyamtsaR, Saulasu fiis. + + + 
+++++-+ (enkaske)maR, KArstos, 
samghati pepyutkos, wate + + + 

bl wesale || tavedam civaram po(fi), + + 
++++++++4 4 (i)ttamnama idam 
civara(m) samghdatim adhi(tisthami) 

b2 cchinna samghati evam dvir a[p]i + 
++ || [ta]fi( ) s(e)+ + +++ [ailsai te 
pyamtsaR, saulasu nis, te-fiem(tsa) + 
++ 

b3 uttarasankKA enkaske(ma)R, 
[s]uktafice ywartsa + + +++ + [e.] 
te tarya wesile || tavedam civ(ara)m 
(p)[o](i, mama sa-) 

b4 manvaharayusmam aham ittamnama 
idam (civa)ra(m) 
uttaras(a)nKA(—ga)m adhitisthami 
saptakam krt[v]a+++++ (t-) 

b5 tivardhatimandalam evam dfv]i(r) . + 
+++++-+ s(e) wassi pofi ce fii aisai 
te pyamtsaR, sau(lasu) + + +++ 


Folio (15) 
t+H+teeetttre+ettest 
(antarva)S, + + + (we)s(d)le (|| 


al 


eager." (So should get the 


Ka)saya-ro(be). Here now I order you to 


you 


say’’: "(Is) this your robe?". (Say! "Yes, it is 
mine). <a5> Ponder it, Venerable one! I, 
(N.N. (Chin. 7% 4€¢ FF), get this robe 
Samghati, which) is cut (and) made (as) 
Samghati." (So it is) to say twice (and 
thrice). <bl1> "(Is) this your robe?" Say! 
"(Yes, it is mine. Ponder it, Venerable one! 
I), NN, g(et) this robe samghati, <b2> 
which is cut’®." So (it is to say) twice (and 
thrice). "(Is th)is your (robe?" Say! "Yes, it 
is mine). Ponder it, Venarable one! I, N.N., 
get (this robe) <b3> Uttarasamga’’, (which 
is made of) seven parts with (two and) a half 
(Mandalas in each)*"". This (is) to say thrice. 
"(Is) this your robe?" (Say! "Yes, it is mine). 
Ponder it, Venerable one! I, N.N., get this 
(robe) Uttarasamga, having made seven 
parts <b5> with two and half Mandalas (in 
each)." So twice (and thrice). 

"(Is) this (your) robe?" Say! "(Yes, it is) 
mine. Ponder it, Vene(rable one! I, N.N., 


<al> get this robe Antarvasa, a soft®! 
Antarva)sa." (This is) to (say thrice). 

"(Is) this (your) robe?" Say, (Yes, it is) 
mine. Ponder it, Venerable one! I, <a2> 


°T The proceeding-leader prompts another monk to ask ordinands. But in folio 16 b1 t(e) fiake pre(k)s(auc) "now 


(1) ask (you it)". 


** After folio 14 a5 kirstos samghati it should be here cchinnam sanghatim (cf. Hartel p. 75), which is 
mentioned in formula IV in the text from Gilgit (cf von Hintiber p. 107). 

°° Uttarasamga is mentioned in formula II and VI in the text from Gilgit (cf. von Hinitiber p. 106). 

*° Literally "(made in) seven (parts with two and) half (Mandalas)", while samghati is made in nine (navakam), 
and five for antarvdsaka (cf. von Hintiber p. 109). ardhatrttyamandalakam means "(die GréBe von) 
zweiundeinhalb Mandalas" (cf. Hartel p. 74). With regard to mandala see von Hiniiber p. 109-111. +-#iiE4 
FB —+— T1435 _23.0155b24: Le RAS OR FIRS. T1435 23.0155b29: URS HES CR, 


T1435 _23.0155c06: LEXAKES AIRS, 


al meaning "soft" for Skt. s/aksna is unclear. After K.T. Schmidt s/aksnam antarvasam is found only in the 
Skt.-Uig. Karmavacand-Text Mainz 629 (hrsg. von D. Maue und K. Réhrbom, Lin zweisprachiges Fragment aus 
Turfan, CAJ 20, 1976, p. 208 ff.), but this text shows no explanation for s/aksna. 
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tava)dam civaram [p|(o)ii, mama 
samanva(—a)hardyusmam aha(m) 
ob epee eh se ae be foraraln 
(a)nt(ajrv(a)sam_ —adhitfi] (stha)mi 
Sla(ks)[n](o a)ntarvaso va evam dvir 
a(pi) trr api || te rano patro enka- 


a2 


a3 (salya) + + (wasanpa)t yamasdlyepi 
[o](no)lmetse poysi pafiikte yatka 
patrai entsi ce snai yarma papa- 


a4 (sorfie) + + + + + + papaspriietse 
ayatosc(a)  (s)[auL],  Sailyfie(tse 
a)starfies, patro enkasalya 


starca(<—a) MAkte fiake ka- 

a5 (ttakemne?) + + + + (ya?)[kte] sauL, 
Sailyfie[n](t)[a s](k)e[n](t)e [w]e[ta] 
wa[tla[l|(yfie p.)to —ya(ma)lyfie 
karyor pito yamalyfie amo[KA?] + 

bl t+t+++ 4+ lyiiesa warnal k,se 
[s(au)L, —_ s(ai)ly[n](enta) 
tai[s](a ra)no snai-yparwe samsarne 
sportomane su ksa bhajam 

b2 ++++++++4+ + [S](a)wasta ente 


skente 


yhaktem tetemu (saiyT .) 
flikciya[n](a y)s(a)[s](a)na 
vairudisana nik Aficana 


mastarkaLAsana bha(jantane) 

+++ % OF + + Sp Salmem 
Swatsanma sa(w4)sta nano nraiyn(e) 
palkosa(m) 
krepasta(<—e)m Sawasta mlosa pilke 
MS + + ++ + + + (ya)k(njesa 
PArna(<—4)fietS , ostame(m) 
[I](a)lyfi[e] + .eL.e] neSAm semi 


b3 


eficuwafiem 


b4 


(N.N.), get (this robe) Antarvasa, (a) so(ft) 
Antarvasa’’." So twice (and) thrice. 


2. Adoption of the alms-bowl [patra]”’ 
Also (you should) get the alms-bowl. <a3> 
The All-knower, the Buddha has ordered for 
a man, who makes ordination (=ordinand for 
monkhood) to obtain the alms-bowl, because 
(it leads to?) immeasurable morality [sila] 
<a4> (Anyway?) you should get the 
alms-bowl for the purity of the life-living 
(=livelihood) [ajivaparisuddhi], (which is) 
suitable for the morality [sila]. As now <a5> 
(among the householder(?) no way of 
livelihood — [a@rva] low(?) 
livelihoods are war-fighting(?), farming(?)**, 
handwork(’?), 
secs , which are 


remains, ) 
trading [krayavikraya], 
<bI> 
livelihoods, so (there is) also (not) any 


» ae beginning with 
alms-bowl situated in the endless Samsara, 
<b2z°\.9 you (would not) eat®>. 

When you were born among the gods, (in the 
bowl of) divine gold, beryl, silver (and) 
cristal(?) <b3> you ate (heavenly?) foods. 

In the hell again you ate a glowing tron 
ball*® (and drank) melted copper. <b4> ....... 
of the heretics, (who are) going out from the 
house with (96 manners®’), some enjoy the 
alms-food in(<from) the palm(<hand), 
others (from) human- <b5> (skulls) 
(All) such livelihoods are false (and) amiss, 


(they) are seizing(<leading) (nine re)births 
(and) 


*° After K.T. Schmidt our text should be s/a(ks){n] (am a)ntarvasam (compared with Mainz 629 b5), but va "or" 
after these words (15 a2) is unclear. s/aksna is perhaps not "soft" in my view, but rather a name or sort of cloth 
because of va. antarvasa is mentioned in formula VII in the text from Gilgit (cf. von Hintiber p. 108). 

°° patram is mentioned in formula VIII in the text from Gilgit (cf. von Hintiber p. 111), and Hartel p. 75-76. 


* After K.T. Schmidt it could be a counterpart of A-Toch. pate "farming", but it is not sure (also the 
transliteration). 

*° This pret. functions not as indicative, but as subjunctive (after K.T. Schmidt "gegessen hattest") which is not 
a normal Toch. subj. denoting the future, because the predicate skente directly before this verb is pres. | have 
discussed in fh. 14 supra that the original text could be pret. or aor. opt., but there is another possiblity that the 
Toch. pret. could function as subjunctive or optative. 

*© Cf THT 529 bS ificuwafifiem krepaste(ntsa). 

: rere "with (96) manner from-house-out going". For example FAa#l (Sik (T1425 _22.0313a23) Fut-7N 
RIAA. 
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aline pintwat warpanantRA 
alye(<—ai)K. samifiai 


bs t+t+++++4+++4+(p)o Ho(m) 


(t)e-[y]4(knet)sana (s)[au](L, 
Sai)[l]yfi[e]nta po  tsa(tkwa)[m] 
an|k Jai(m) skente cmela 
enkaseficana sam- 
Folio 16 

al sar tsamseficana poysi pafiikte 
p(trai) + +++ 4+ 4+ + 
ly<a>kacenne nausafi  pafiikti 


pimtwat w[a|rpante lyakace pa- 

trai[y]ne cene ompostam tsankalyi 
w(a)rpanantRA ly.[c]. + + + + + 
teK, 


a2 


pafikte patrai emksate 
akalysalyemts yatka 

a3 te p(a)tr(o) enk(asalya) [s](ta)r(c), 
t(ai)sa SauL, Sawasiile starc(4) kwri 
yakte [s]key(e)ym ka pimtwaTA 

swats1 KAI&TA warpanale ma 

KAI()aTA ta [p]a[tr]ai(sa) 

y(a)[s]kas[s]éle starcd ma Swatsitse 

pernesa Salytie 


starc[a] patrai no te ce yama- 


a4 no 


saul spark Asiale 

a5 (lyfiesa) + + + enka(sse)fica s(t)e te 
ka  sPA_ fi(ak)e _ p(a)l(sk)one 
pyamtsa[R]*, MAk[t]e te patro suke 
enkassefica ste taisa fiis, papaso 


bl + + + + (enka)ssefica tak[o]yMa 
krentaunatS | [p](at)[r](o 
ta)[k]}(o)yma —||_— [t](e) _—fiake 


pre(k)[s](auc,) tafi, sa patro pofi ce 
fii aisai te pyamtsaR, Saulasu fis. 
b2 (te)-[fiJemts(a) ta patrai prucamfiai 


enkaskemaR, solmiyai patrai 


rsakAfife bhajam te tarya wesile || 


<al> increasing Samsara. 

The All-knower, the Buddha (has enjoyed 
his alms-food from) a brilliant(?)*® (bowl), 
in which the former Buddhas have (also) 
enjoyed alms-food from(<-in) a brilliant(?) 
bowl, <a2> in which (also the Buddhas, 
who) will arise later, (will) enjoy” (their) 
The Buddha seized the 
bow] (and) ordered even this to (his) pupils. 
<a3> Then (you should) seize the bowl. 

So you should live (a) life (get your 
livelihood). If you will obtain the alms-food 


alms-food 


to eat (with) even little effort, you should 
enjoy it, but (if) you will not <a4> obtain 
(it), you should beg for (it with) this bowl. 
You should not make (your) livelihood 
(only) for the sake of the food. Thus (with) 
such a way (<doing) <a5> (the monk?) 
seizes the bowl. And now make this even in 
(your) "As the 
alms-bowl seizes such a quintessence 
[rasa]*°, so I would <b1> (seize the bowl of) 
the moral behavior [si/a] (and I would be a 
bowl) of the virtures." 

This I ask (you) now. "([s) this your bowl?" 
Say it! "(Yes, it is) mine. Ponder it, 
Venerable one! I, <b2> N.N., seize this 
splendid bowl, a complete bowl, a Rsi’s 


mind! (=remember) 


bowl." This (is) thrice to say. "(/s) this your 
bowl?" Say! "(Yes, it is) mine. Ponder, 


°8 ly<a>kacenne is unclear. From lyakace patraiyne cene in the same line, it could be lyakace cene, and lyakace 


could be an obl. of an unknown adj. /lyakatstse/ "brilliant", but this is not sure. 

* The n-pres. w(4)rpanantRA functions as future which is shown normally by subj. in Toch., while the verbal 

adj. tsankalyi is made from subj. stem with function of future. Here I recognize a peculiarity of the Toch. verbal 

system together with pret. (cf. fn. 35) which has not been studied. One should start from the stem-opposion of 
res./subj. ~ pret. or pres. ~ subj./pret. to understand the subj. in Toch. 

° Literally "taste". Cf. THT 33 a3 samafifientse siike. 
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a2 


a3 


a4 
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tavedam patram  poii, 


samanvahardyusma(m) 


mama 


aham idam patram 
adhitistha(mi) 


paripiirnam patram  rsibhajanam, 


itthamnama 
paribhogikam 
evam advir api trr api || fiake 
upadhya- 

ye yaskasale starcam(<—a) te rano 
plo]ysi pafiikte KAssitse 
[y]ai(tk)au(<-o)(rsa_ wasa)[m](npa)t 
yamalyepi onolmetse 
yaskasile katts {i} ce 


upadhyaye 


pafiikte-prekesa kusalamiLAci 
ono(ImjI + .em + + + + + + 


(trisa)[ra]nagamtsa wasanpat 
yamasse(<a)re  kete —tusca(<—a) 
kus (<—a)lamuLAnta 


Folio 17 

MAlkauwa seyem cai PAsta 
tsi(IpiyentRA) + + + + 
(upadh)[ya]yem ostamem Inasyem 
anaSA (MA)skiyentRA  welyfie 
endsalyfie ma KA(Ipasyem) 

tekine spaktam ma KAIpasyem 
[t]Grthi) naks(i)y(e)ntRA — an[a]S, 
(ske)nt(e) Sakefit SamAni ce [n](a)k(i) 
passitse pelkifi, pafiikte 
u(padhyayem ya)- 

tka MAkte kattaKAfiene paceR, 
(ma)[ce]R, MAsket(RA) (s)ai(m) + 
+ + + (yjoloGm)[em] (a)l(astRA 


KA)r(ts)e[nJe rittasé(m) tumpa 
tase[m](ane pafii)- 
KTAfie pele(<—ai)knene 


upa(—a)dhyaye saim, (PA)rma(nK,) 
[y(o)l[olmem + + + + + 4+ 
(ritta)ss(im) kyse fike tafi, tane 


die Si Edgerton p. 188: alobha, advesa, amoha. 
” Because of rittasi(m) (in the same line a3) there should be here a sing. form, and "father and mother" could be 
a collective. 
“? Cf. Filliozat/Kuno, JA 230, p. 48: utpannam kaukrtyam (after K.T. Schmidt). 


Venerable one! <b3> I, N.N., seize this 
splendid bowl, a complete bowl, a Rsi’s 
bowl." So twice (and) thrice. 


3. Request for a teacher |upddhydya| 

Now you should ask for a_ teacher 
[upadhyava]. <b4> Also the ordinand(<the 
man making consecration) should ask for a 
teacher [upddhyaya] (on) the behest of the 
all-knower, of the Buddha-teacher. Why 
indeed? Because <bS> in the time of Buddha 
the people of merit-roots [kusalamiilani}"’, 
(the home-leavers without teacher made the 


ordination only) by (the triple 
refuge-)acquisitions. _ Some, who _ had 
obtained(<—bound) the merit-roots 


[Ausalamuldni] for that, 

<al> (were) sav(ed. The others, who had 
gone from the house without instruct)or, 
were without refuge [andtha]. They go(t) 
neither annunciation(<—saying) nor 
instruction, <a2> they did not get care in (the 
case of) disease. The T(irthikas) were 
destroyed. "The Sakya-monks (are) without 
refuge [anatha]\" 
from this accusation, the Buddha ordered the 
U(padhyaya). <a3> As father (and mo)ther 


are *’ support (and hope) for(<in) the 


For the sake of protecting 


house(holder, keep away) from the evil (and) 
join (the good), compared to this, the 
Upadhyaya <a4> (is) a support (and) ho(pe) 
for(<—in) the law of (Bud)dha, (keeps away) 
from the evil (and) binds to the good). 
Whatever lack here you have, with (food, 
drink), <a5> bed, medicine and so on, (he is 
taking) care in (the case of) desease. 
Sports whatever longing (you) have, (he 
gets rid of(?) your arising doubt® through 
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menki ta(ka)[m] + +++ 

Ieki satkesa warfiai tekine fke 
s[p](aktam yama$Am)fi[c](,) 
tai[s|(a) ++ +++ +++ kyse ike 
kulypele takamfica(<—4) [s]a(t)RA + 
+ (abhidha)- 

[r]m(4)  arafiesse _palskalyfiesa 
wa(r)fi(ai) ++ 4+++4++++4+4+4++4+ 
++ [.t.] m(4) c(Gj)mp(a)m[o] takam tu 
nike ale(K, yamasém-) 
cé tai no MAkte mataR, pataR ne 
tai(sa upa)dhyayenne + ++++++ 
Ch KAIposne 
u(padhyayenne) 


perne taisa 


yamasdle _—_ starca(<—4) 
KAlposne [tle upa(<—a)(dhyayenn)e 
[y] +++ ++ + ++ .e (upajdhyaye 
wefico enasta(<—4?)(re,) ++ ++ 


perne 


spa(<—o)rtole upadhyayetse 
ple](lai)kness[e] _ waTKAs(a)ly[fi](e 
a)fic[a|l(i) up(a)dhy[a]yetse welyfic 
endsalyfie tarnesa wa[r]pana(le) + + 
++ 

upadhyayetse spaktamnne 
a(laLA)[t]e [MAs](k)ele ce fi(ak)e 
(re)[kauJna — wefiauc 
we(k)[ts](e) — p[o]fi, 
pyamtsaR, saulasii fi(a)s(_) + + + 


wentsi tu 


aisal te 


Folio 18 
ci Saulasonté upadhyaye[m] 
yaskaske(maR_.) (t)[w](e) + + + + + 
+ + + + + + [ci] Saulasonta 
upa(<—a)dhyaye<m>tsa nis. 

wasanpat yamu [t](e) 
tarya wessile || utsahasi [tv/(am) 
[i]tthamnamasyopadhy(ayah) + + + 
+ + + utsahasi tvam vimalayasa 
yasakamasyanusasaka [*| 

utsahama(<—i) 

anu(sa)[h. |(<-sa)ke nesalyepi 
wasam(n)paT, yamalye sanmirem 


tumem 


ore 


the) concept (of) Sutra,  (Vinaya, 
Abhidharma), <bl> (the entity(?) of) 
Aranyaka-(monk) and so on ....... (If he 


himself) would not be capable (of that, he) 
assigns it however (to?) another. <b2> (You 
should have love) of (<-in) the Upadhyaya 
like of father (and) mother. (Like to a man 
who has) gotten worth, so (you should 
worship) the U(padhyaya <b3> (Like? to a 
man who has) gotten worth, so(?) (to an) 
Upa(dhyaya) Uf the Upa)dhyaya 
will say to you (or) instruct (you), you 


should behave yourself (in this manner) 
<b4> 

A law-command of the Upadhyaya (with) 
afjali, speech (and) instructing of the 
Upadhyaya with (inclining of) head, (you 
should) partake. (So) <b5> (you should) be 
(tire)less in the service of the Upadhyaya. 
The words which now I give(<-say) to say 
for you, you must say this loudly! "Ponder it, 


Venerable one! I, (N.N.), 


<al> beg you, the Venerable, (as) 
Upadhyaya. (You, the Venerable, want to be 
my Upadhyaya.) With (you,) the Venerable, 
(as) Upadhyaya I will perform(<—make) the 
ordination." This <a2> (is) thrice to say. 
"Are you capable to be Upadhy(aya) for 


N.N.?" (Yes, Lcan!") 


4. Undercover inquiry 

a. Choice of Upadhyaya as instructor 
|anusdsaka| 

"Vimalayasa! Can you be a_ instructor 

[anusasaka] for Yasakama?" <a3> "(Yes,) I 
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klyausalye ikemem pkante asalle 
Ika(<—a)lyfie ikene 
a4 stama(<—a)ssa(<4)le tumem nano 
anusasa[k](e nesa)lyepi e[n](e)[n]ka 
PAsta 


smale || 


yanmassdle safi, sthanne 


tumem [ka]rmapaya 
wesenficatse 

a5 tonak rekauna yemtuKAfie pe/lle 

wel[s|(le || srun)fo]tu [bh](ada)nt(a) 

s(a)m(gha) 

itthamnamasydpasampatpre(k)s(a)ka 

ut[s](ahate) ‘nusasa- 


bl kfo] yah itthamnamam 
anusasayi[sy](ati) + as + 
(an)u(sasa)k(e) [n](esa)[]] y(e)pi 


uts[aJham yamasé[le] || tumem 
karmavacaketse na- 

b2 no toyK,k rekauna yemtuKAfie 

pe[l]e (san)KAsc(4) wesa(le ||) 

Srunotu (bha)danta — sam(gha) 

itthamnama(s)y(6)[p](a)[s](ampa) tp 

rekst tam utsahate 


b3 


itthamnamam anusasitum sace{t] 


praptak(a)[1](ah) 


ksamate ajna ca samghasya yah 


samghasya 


samgha itthamnamam anusdsakam 


sam- 
b4 = =manyeta = yah _ itthamnamam 
a(nus)asisyati esa jfitf(aptji(h « 


Srnot)[u bh] (a)danta samgha : ayam 
yasakama yasasy6pasampatprekst 
b5 tam utsahate —_ vimalayasam 
anusa(situm sa)m(gho) + + ++ + 


(anusa)sama(m) sammanyate yah 


can!" Hereupon he, who is to be an 
should lead 
separately a who is to 
perform(<_make) the ordination, from the 


instructor [anusdasakal, 


novice, 


place, (where one) can hear (him, and) make 
(him) put up at a place, where one) can see 
(him) “*. <a4> Hereupon he, who is to be an 
instructor [anusadsaka], should enter again 
herein, (and) sit in his place. Hereupon the 
Karmavacana-leader(<—speaker) sould speak 
<aS> just the(se) words in the Indian 
law(<-language) [=Sanskrit]. 

"Hear, the venerable” com(munity)! Can 
the supporter(<—intending to view) of the 
ordination of NN. be a 
[anusasaka], <b1> who will 
NN 
instructor 


instructor 
instruct the 
to be 
should profess(<—-make) (his) 


(Hereupon he, who) is 
decision. Hereupon again the Karmavacaka 
<b2> should speak just these words in the 
Indian language for the community 
[sangha]. 

"Hear, the (ve)nerable com(munity)! Can the 
supporter of the ordination of N.N. <b3> 
instruct this N.N.? If for the community the 
present time (is) right(<the right time 
forgives) and (it is) the will(—order) of the 
community, that(<—which) the community 
would ordain the N.N. (as) 
[anusasaka], <b4> who will instruct the 
N.N., (so) this (is) the proposal. 


"(Hear,) the venerable community*’! This 


instructor 


Yasakama(—Vimalayasa), a supporter of 
the ordination of Yasa(kama), <b5> can 


“ Cf Bhiksunikarmavacana 130, 16-18: sravanopavicdram vijahayya ..... darsanopavicare ..... sthapayitavya 


(after K.T. Schmidt). 


* bhadanta is normally used as an address to Buddhist monks (cf. Edgerton, p. 405), but K.T. Schmidt sees it as 
adj. (cf. folio 21 bl klyomo sank, "noble Sangha"). It is, however, still possible to see two voc. as in Hartel p. 


77. 


“© After K.T. Schmidt pre(k)s(i) ka "Wer ist .... wiinschend". It could be BHS preksaka "intending to view" (cf. 
Edgerton, p. 394) or ka for tam as line b2 in this folio. I prefer BHS, because I see no trace of -7 of sz, and Prakrit 
form [ka]rmapayi for Aarmavaca is written in folio 18 a4 whose pa («-Skt. va) could be Toch. form with accent, 


but -ya is not Toch., because Toch. had /ci/. 


7 sanghah after K.T. Schmidt, but I take it as sarigha and a punctuation, because the voc. ends in -a or -o (ef. 
Hartel, p. 77 and Edgerton vol. I p. 51, 8.28). Another possibility is confusion between nom. and voc. 
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yasakamam anusasisyati 


Folio 19 
yesamm ayusmatam ksam(ate) 
vimal(ayasam) ++ +++ 4+4+4+4+ 
yah yasakamam anusasyati te tusnim 


yesa[m] na ksa- 

mate ¢ te  bha(<—d)samtam 
sammata[h] (sam) ghena 
vimalaya(so ‘nusasaka)h ~— yah 


yasakamam anusasayisyati ksamata 
eva samgha- 
sya yasmat tusnimm efv](a){m] 


(e)tad dharayata : + + + (a)nusasake 
nesalyepi parna yale wasamnpat 
yamalye ga- 


a4 nmirem pKAnte yamifiana wantarwa 


a5 


bl 


b2 


pr[e|(ksa)[le] || [PA|(klyaus) ++ ++ 
+ (tafi), emprem welyfietse prek[e] 
sa [aus]pa welyfietse presiya tane 

nis ci preku k,se tafi, tumem 
tata(kaR_) + +% + + + D(a] 
(ta)takaR | tatakaR . 
Sarsa(<—a)sse(—a)le ehkwe nesta so- 


ma 


Im[e] ixAm pikwalafie nesta ma[p]1 
+ Age + + + + QF + [k.Jku nestit 
mapi KAryau nesté mapi were 
temase(?) nesTA ma- 

pi lante wantaresce nesta mapi 
[I]an)[t(e) + ka + + + + + + 
(lanta)[S]c(4) kastuna  palskanata 


mapi ketra ca peri nesta totka tsa- 


b3 mo waT, MAskentir no e[n](k)wetse 


tom te-[y](aknetsana teka)[n]m(a) 
kosté kaswo pistRA ksai apasmar 
mapi ksa te-yaknetse teki 


St 


T1439 Vol.23 p. 501 al8-26 YOSHI gS, 
_3 CREE, BAT oe. until [15.] — DRYER, 


instruct this Vimalayasa(—Yasakama). (The 
community) will ordain (Vimalayasa_ as 
instruc)tor [anusasaka], who will instruct 
Yasakama. 

<al> For them(-whom) the Venerable (is) 
right, (and it is the will of the community, 
that the 
Vimal(ayasa_ as 


community would — ordain) 
instructor) [anusasaka], 
who will instruct Yasakama. They (may) 
keep silent. For them (it is) not <a2> right, 
(when) they may talk. 

The (commu)nity has ordained Vimalayasa 
will 
instruct Yasakama. It is just right for the 
community, <a3> by(<from) them (it is) 


still. So you might determine this. 


(as instructor) [anusasaka], who 


(Hereupon the man, who is) to be the 
instructor [anusasaka], should go out (and) 
query the novice, who makes the ordination 


<a4> (with regard to) 
hindrance-circumstance [antarayika 
dharmah]. 


("Hear, Venerable one! It is for you) the time 
to say(<—of saying) the truth. The time to say 
certainly. There <a5> I will ask, what 
(stands) for you, then (you should answer 
herewith. You) should make known the 
existence, (how is the existence HW SE, 
and) no existence, (how is) no existence 7K 
RE SRE 
existence)”. 
[I] Are you a man? 7AXKRA, 
[2] Are you already(<—fully) twenty years 
old? Fin >. 
(Are you) surely no (slave)? FER”, 
Are you (surely no employee of other 
people)? FELABTER, 
Are you surely not purchased? 74 '2 44 


a 


(<the existence and no 


<bl> 


[3] 
[4] 


[5] 


fa 


, SEEME BE, 


RRO, YK 
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b4 nesafici Sadmane taf, pa(c)e(r [6] Are you surely not bankrupt?*? 74iK74 


ma)ce[R,] plaksataime kre[.e] + + + AR, <b2> 

n(o) ostamem lamtsi mapi nauS, [7] Are you surely no officer(<thing) of a 

samane saiyTA kwri wem samane king? $F AA, 

saiM_,, preksa- [8] (Do you make false statements) surely 

b5 le ymasu SAksapata(nta ca)rkasta ~ + not (against) the king? #3L'S 3-7, 

+ al + (anusa)[s](a)ketse [9] Do you consider (surely no) plot " 

a[n]tarayanta preksalona tumem against(<to) the king? #hEGREA TF. 

anusasaketse wasamnpa(T_ ) [10] Have you surely no debt”' to another 
AAMEBA, neither little <b3> nor a 
lot? 


[11] Now there are such diseases of a man 
SKA RGA. black leprosy, white 
leprosy, scrofula, tuberculosis (and) 
epilepsy. 7 JH RE dm FS LVS RI 


Have you surely not such disease? <b4> 


[12] Are your parents(<-father and mother) 
(still) living? 7KAACELTER, 

[13] Have you asked them for the 
agreement, (and gotten) the permission 
to become a monk? #/ STE, CREE 
HAA, 

[14] Were you surely no monk in the past? 
FEARPELLEEAR, If he say BSE "I 


was a monk", one schould ask him (as 


follows). 
[15] <b5> "Have you mindfully 
[=samprajanan] given up 


commandment(s) 7#7# FFA A, (and 
will you now return mindfully to them?) 
fa — DRI EA, 

(So the instruc)tor [anusadsaka] should ask 
about the hindrances. Hereupon the 
instructor, having asked the ordinand 

<al> about the hindrance, (should again 


Folio (20) < by another hand> enter and revere the community.) Having 

al yamalye antaraya(nta) made reverence, he should stand up, put his 
pepark[o](r)[m](em) ++++++++ hands together [afjali]}<a2> (and) say. "(It 

+ (windssal)l(e) : wewinassormem is) instructed." Here(upon the whole 


“° The unknown word weretemase is rendered after the Chin. 

°° kastuma is an unknown word, after K.T. Schmidt "etwa heimliche Anschlage(?)" (so nach dem Chin.). 

°! After K.T. Schmidt "etwas als Schuld habend" (Bahuvrthi), but peri nesta is "you are owed". Anyway ca is 
opaque. 
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kauc’, klyelle : afical-sarn(e) [y](a)- 
maSAlle : weSSAlle : anusistam || 
[tu](mem) + + + + + (weSSAylle || 
yadi parisuddha dgacchatu || kryi 
[a] {r}stare ta- 


kam tumem anusa(sa)kentse « te 
weSSA(lle ‘ 
parisud) [dh] (o) ‘ntarayikair 
ddharmaith) | tumem 


anusa(sa)kentse wasamnpa- 


a4 t yamalye sanmirem enenka aSa(1)[I]e 


+ +++ ++ (yast)sG) waTKAsle ¢ 


tumem putantimem  waiptaR, 


aSarintamts . 


a5 [pai]yne winaSSAlle semepi seme(pi) 


bl 


b2 


+ + + + (yamaSSA)[Il|(e) kauc’, 
kkaSSAlle 
yaskaskemar-cme(m) 


rupne wasamnpat 


TAntsi ¢ 
te-ya(k)n(esa) + + + (yayasor)m(em) 


emske nawanti 


nano (karma)wa[calkes”, asalle * 
enepre laMA- 

SSAlle || tane tarya-wassi patrai 
a(tisthit)(=adhi") at + + 
(upadhya)yem yassat(ai) || ta(ne) 
fiake wasamnpaT, yaskaSS$Alle 


b3 starc, || tane wasa(n)[p](aT,) + + + + 


b4 


b5 


al 


+ st(e) ° cintamani 
tasemane : MAkte saumo 


wamermpa 


cintamani wameR, kallam po-yakne 
[Isle + + + + + + (snai)[tSA]fienta 
lyeccim(<-lyaiccim — Vlitk) 


po 
akaLK Anta knaskentTArne 

tumpa tasemane wasanpa(t) 
(yal(mu) + + F FF F 


(Spa)I[m]e(m) wakice wéantareSc[.] 
kramartse prayoK, yama- 


Folio 21 <by another hand> 
SAle °¢  ta(ne) 
sama(nemmem) + + + + + + + 


seme sseme 


(wa)[s](a)npat yassatai * flake no 


commnity) should (say). "Jf he is pure, he 
must come." If (he would be) pure, <a3> 
then so the instructor [anusasaka] should 
say. "(He is pure) with regard to the 
hindrance-quality." Hereupon the instructor 
[anusasaka| should lead herein the novice 
who should make the ordination <a4> (and) 
order (him to ask the ordination of the 
community). Hereupon he (=the ordinand) 
should venerate the feet of the Acaryas 
individually from oldest senior <a5> one by 
one (he, putting the hands together?), should 
look up to (their) face (und say). "I ask 
you(<-from you) for the ordination." <bl> 
Up to the youngest junior, (having asked) 
the ordination thusly, again he(=instructor) 
should lead (the (the 
proceeding-)leader [karmavacaka] (and) 
make (the ordinand) sit before (the leader). 
<b2> "Here (you have obtained) three 
(monk’s) robes (and) the bowl, (and) asked 
for an in(structor). Now you should here ask 


ordinand) to 


for the ordination." <b3> The ordination is 
here (an excellent thing), comparable to a 
Cintamani-jewel. As a man, <b4> (if) he 
will gain the Cintamani-jewel, in all ways 
(he will get the wealth of the world and) 
eliminate the privations — (because) all his 
desires are realized —, compared to this, the 
ordination (is performed). (Now here) the 
difficult (<-heavy) practice should be made 
for (attainment of) this excellent, distinctive 
thing. 


<al> You have asked here for the ordination 
from every monk one by one (up to 
youngest?) But now you should ask the 
whole community <a2> for the ordination. If 
the whole community (agrees by keeping 
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ysomo sankamem wasa- 
npat yaskaSAlle starc[,] kryl ysomo 
[s\(an)[K](.) + + + + + + ka 
wasanpaT. yatamc”. ° 


a2 


se samane 
postafifie te- 

a3 nKAfic’, wasanpaT, ma yat(amfic”,) 
+++ [c]le rekauna wefiaus wentsi tu 
wektse pofi’, po sanka- 

a4 ntse klyaus<si>sa || pofi ce aisai te 

yamtRA + + + + + + ([fijis”, 


yasakame yasentse wasanpat, 
yamaSA- 

a5 lle * su fii$. sankamem wasanpaT, 
[y](askaskemar upa)dhya«yem» 
yaset[s]a ¢ kauc”, fiiS, sank, 
pannoy”, yaTAssi 

bl fit sank. wasanpaT | 
afimalaS Aly[fiJe(sa) + + +++ + [|| 
w](ar)patec, klyomo sank. 


TAnwafieficai palsko- 
b2 sa 4M, Imorsa ka wasanpaT, yamtsi 
+ +++ (bhadan)t(a) samgha : aham 


yasakama yasasy6pasa(m)- 


b3 patprekst ~=so- "ham samghad 
u[p](asampadam yaca)mi 
avalambatu. mam  samgha 


upasampa(da)yatu ma[m] 
b4 (sam)gha anukampam updadaya 
CAVE, % es 
(vakta)[v]vam., 3 || fiake no wasanpat 
yamalyepi ono- 

Imentse pKAnte yamififiana 
[w]a(ntarwa) + + + + + + (ka)[tts]i 
ce pafidkte-prekesa semi onolmi * 


evam 


b5 


k,se 


still), you will be able to perform(<make) 
the ordination. (If) just one monk <a3> 
hampers you, you cannot perform (any) 
ordination. 

Say aloud the words, (which) I will 
give(<—say) to you to say, for the sake of the 
hearing of the whole community™! <a4> 

Say it! "(The Venerable of the community) 
will know it. I (am) Yasakama, an ordinand 
of Yaga. <a5> T°? (ask) the community (for) 
ordination with Yasa (as my) (Upa)dhyaya. 
May the community accept(<—pull up) me, 
may the community be able to <bl> ordain 
me (with) mercy!" (This is to be said thrice). 
The noble community has accepted you with 
loving sentiment <b2> by (their) merely 
sitting still to make your ordination. 

"(Hear it, o venerable) community! I, 
Yasakama, an ordinand of Yasa, <b3> (ask) 
the community (for) ord(ination). Catch hold 
of me°*, the community! Make me attain, 
<b4> the community! With mercy!" So (it is 
twice and thrice) to (be said). 3. 


b. Inquiry in view of the hindrance-quality 
|antardyika dharmah| 

Now then the ordinand <b5> (should be 
asked) about the hindering-things. 

(Why) so? Because in the time of Buddha 
some people, who 


*° After K.T. Schmidt "zum Héren (=Gehértwerden, passive Infinitiv) durch the ganze Gemeinde". My opinion 
is that the inf. here 1s a substantive in the perlative (klyaussisa), and with gen. subject (sankantse). 


? su before nig "I" is not clear (Skt. equivalent so 


ham in line b3). Normally it is a pron. "he/she/it" 


(demonstrative) or "this, the" (anaphoric), but it is used for emphasis connected with another pron. in Skt. (M-W. 
P; 1111). Toch. does not have such a function, but the writer translated it literally from the Skt. 

* After K.T. Schmidt "Neben avalambatu findet sich ullumpatu "soll aufheben" (Bhi 133,17 u. Pa.). Vel. 
Dickson, JRAS 7, p. 14 Anm. d". If the meaning of avalamb- is "to catch hold of, support one’s self by" (M-W. p. 
103), not "to hang down" (an etymology for w/lambana Chin. a bf#, cf. Nakamura, p. 114), then the context 
shows no problem, as the Toch. kauc pannoy "(he) might pull up" (Vpann "to stretch") shows. 
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Folio 22 


al ma asam cai tane ostamem latem + + 


++++++4+ (yo)[I|(ai)na yamorntasa 
(keke)n(o)S, 


onolmem- 


tu. yparwe maka 


a2 ntso aprasat taka « tirthi naksante « 


sasa(nantse) + + + + [.k.] ¢ ce naki 
passintse pernesa poysi pafiiikte 


yatka anta- 


a3 rayanta parktsi1 * MAkte spa[1]m(e)m 


a4 


a5 


bl 


wakitse Stke takam solmem 
bhajanne kusalle « ente tu saille 
takam spalmem waT, {*} naumiye 
takam : tu ma ente r[a] + (ta)[sa]][l]e 
¢ prakrona yasnane ta[sjalle « 
pera(<—a)K_ Ssaumo[nt]se 
kaLPASSAlle * MAkte waT, [ante 
soy, + + [e] + + + A 
(ya)[m](a)S(SjAle takam k(s)e 
intrintasa solme takam safia- 

nmasa 
amac[1](nta) 
[I](ant) —_ y(a)mts(4) 
[t](asemane) [k],s(e) 
ta[k](am) [1]ntrintasa 


kekenu ce, ~—s-yapoy’, 
[a](rt)t(as)k(e)ntRA 
(tu)[m]p(a) 


su. onolme 


<al> (were) not worthy, went out then from 
the house (and received ordination, even 
though they) were provided with (ev)il 
deeds. <a2> 
became(<-were) unbelieving. The Tirthikas 


Thereupon many _ people 


condemned "(They add damage?) to the 
teachings." For the sake of defending this 
the All-knower, the Buddha 
ordered <a3> to ask about the hindrances. 


accusation, 


(Just) as an excellent (and) distinctive juice, 
(when it) would be poured in a spotless 
vessel, so (<-where) it would keep its 
taste(<-support oneself) <a4>, or (just as) an 
excellent jewel, (when it) would be put not 
(in a wrong place, but) in safety(<firm) 
treasuries’, (or) a faithful man <a5> should 
keep it(<-make attain to jewel), or (just) as a 
king’s son, who would be perfect with (his) 
power of sense (and) <b1> is provided with 
(his) skills, (he should) 
become(<-make himself) (a king, and) the 


weaseoveans 


ministers of the country agree(<—-praise) to 
make him a king, alike(<-comparing with it) 
the person, who would be perfect with (his) 
power of sense <b2> (and) free from(<not 
provided with) evil deeds, is worthy to be a 


b2 solme * yolaina yamorntasa ma_ son of the world-ruler-king possessing(<—of) 
kekenu * sti asam MAsketRA the all-knowing Buddha’s law’°.<b3> The 
plo](y)sGm) pafidktentse Buddha ordered such a person(<—him) to 


b3 


pelaiknessepi cakrawartti lante so- 
y messi * ce, pafidkte yatka 
wasan[p]aT. yamtsi * tu fiake tane 


prekuc”, MAkte wanta- 


b4 re takam tu-yaknesa pofi’, || klyausi 


a[s](an)i(k)e [s]a(nK,) se yaSakame 
yaSentse wasanpat yamaSSAlle « se 
sa- 


perform(<—make) the ordination. 

I will ask you now here(=before the 
community) about that(=hindrance). 
Answer(<-Say) so, how the thing <b4> 
would be! 

"May the worthy community hear!>’ This 
Yasakama, the ordinand of Yasa, <b5> asks 
the community for ordination (with Yasa as 


°° Tt should be sing. from the context. Presumably yasna is Plurale tantum. 

°° After K.T. Schmidt an equivalent Skt. for pelaiknesse cakrawartti walo could be dharmacakrarajan which is 
unknown in the buddhistic Sanskrit-Literatur. I suppose that pafidktentse is a gen. connecting with pelaiknesse, 
ie. "pertaining Buddha’s law" Chin. #7. And cakrawartti walo is Skt. cakravarti-rajan, Chin. #&j-E (cf. 
Nakamura, p. 1226). 

°? The proceeding-leader [karmavacaka] makes the following petition, which is given in Hartel, p. 83-85. 
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b5 nkamem wasanpaT, yaskas(tRA) ++ Upadhyaya). If the actual(<-obtained) time 
+ +++ + k(1,)i sankantse yainmu might be right” for the community and (it 
preke arttoy”, waTKASSAlyfie SPA _ is) the wish(order) (of) the com(munity)””’ 
sa(nkantse) 
<al> [sein sollte], dann (<-da) méchten wir 
<Folio 23 is missing> den Yasakama mit Yasa [als] Upadhyaya 
inmitten der Gemeinde nach den 
Hinderungsumstanden fragen. So [lautet] der 
Antrag:) 
[Nach der Vorbringung des Antrags und der 
BeschluBfassung (<-Kvac 18b1—19a3) — die 
Gemeinde stimmt dem Antrag durch 
Schweigen zu — beginnt die Befragung des 
Kandidaten vor der Gemeinde (<-Kvac 19 
a4 — b5):] 
("Ho6re, Ehrwiirdiger! Dies ist ftir dich the 
Zeit, den Tatsachen entsprechend zu reden. 
Dies ist the Zeit, die Wahrheit zu sagen. Hier 
werde ich dich fragen, wie es mit dir steht; 
und du sollst darauf antworten: was ist, so 
wie es ist; was nicht ist, sollst du so, wie es 
nicht ist, kundtun: 
[1] Bist du mannlichen Geschlechts? 
[2] Bist du volle zwanzig Jahre alt?") 
IISWs MUSWa. -emansdesentans (Nachdem der 
Unterweiser den Kandidaten nach diesen 
Hinderungsumstiinden gefragt hat,) (in Kvac 
IS bs.) 
<al> (he) should hear also other hindrances. 
Folio 24 (The delinquencies?)™ as 
al rano aloKkna antarayanta [o/tu] +++ _ [I] Father(-murder) [pitrvadha], 
+ + + 4+ + + (Cs. + fik.)kn. [2] Mother(-murder) [mdatrvadha], <a2> 


kly[au]salle : MAkte PaTAR. [3] Arhat-murder [arhadvadhal, 

matRA [4] | Community-schism(<-making — two 
a2 arahante kawdély(fije sanK, wl[1 portions) [samghabheda], 

pl(a)k(e) (y)[y](amal)[y]fi(e [5] (malicious) blood-shedding(<expelling) 

mamantau PA)Isko _ pafidktentse of the Buddha 


** vainmu preke arttoy meets praptakalam ksamate "der gegenwartige Zeitpunkt recht ist" (Hartel, p. 84). 

* Folio 23 is missing. After the Skt.-presentation (folio 25 al sa(m)ghasya) one can supply sa(nkantse). The 
wording of the petition can be restored by comparing it with the Skt. text, folio 24 bS — 25 a2 and with Bhu p. 24, 
1-4 and Bhi 17 63-5. 

I give the translation of K.T. Schmidt (in Germany). 

°° The following list involves the 5 mortal sins [@nantaryani, B-Toch. anantarganta] and the 6 "the heresy". This 
corresponds to the abhithana "mortal sins" of Pali in which 6 are mentioned (after K.T. Schmidt). 
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yasaR, lyucalyfie * ankaim pi- 
a3 lko eRAlyfiesa warfiai ce no Saumo 
ets[u]wai c[e] n(a)kisa_ sklokatse 
takam tu preksalle * ce temem mante 
sa- 
a4 manem aSsiyaimem kattakemmem 
wal. klyauST, 
antara(<—a)y’, MAsketRA : tu po ma 
enkastaR, : te toT, 
a5 pafiakte 


te tam [ts]a ke 


poysififie  aisamfiesa 
antarayan[t]ja ly[aj(ka) tuk [ci 
yat[k]a parktsi tek ci prekuwa ° 
tle]men no 

bl ksa ma seyca snai sklok ptaka « snai 


antara(<—a)y nesT”. °¢  astare 
bhaj(am) starc[,] * asam _ nesT, 
pratrmoKSAssepi su- 


b2 


kentse Smofifia nessi * asam nesT, 
poysi {9} 
pelaiknessepi cakkravartti lante soy 


pafia(<—4)ktentse 


nessi * ce[n]e te 

b3 epinte patyne winassasta wassi patrai 
at(<—dh)is(th)i[t] 
upadhyayem yassatai ta(ne) mawK, 


yamasatai ° 


te 
b4 wasanpat takamfic”, wasamnpaTAs 
[kjau[k]e 62,7 + + -eeah [-TA/.n.] 
n(t?)ankem tu 


wasanp[alt takamfic”, « || 


wehau  cesa 


b5 srunotu bhadanta samgha : ayam + 


+ + + + + (upasampatpre)k(s)i 


samghad upa(sampa)dam ydaca[t]e 
[ya]sasyo- 


[tathagatadustacitta-rudhirotpada\, 
<a3> 

[6] Heresy®! and so on. Insofar then (such 
things belong) to a man (=~community?), he 
(=instructor) would be doubtful 
about(<—with) this blame, he should look 
into (<-ask) it. What you hear henceforth 
<a4> from a monk, from a nun or from 
house-holders (namely) 

"This (or) that is a hindrance indeed", do not 
take(<-seize) it (or) each (of them)! 

So <a5> the Buddha recognized(<saw) 
hindrances with (his ability of) all-knowing. 
Even this he ordered to you to ask, (and) just 
this I asked you. Then because of that <b1> 
there was nothing (against) you. Be without 
doubt! 
hindrance. Your bowl is pure. You are 
worthy <b2> to be (in) a place of 
Pratimoksa-taste. You are worthy to be a son 


You have no (<are without) 


of the Cakravarti- king possessing(<—of) the 
all-knowing Buddha’s law. 
Therein” <b3> meanwhile you worshiped 


(both) feet (of the Venerable), 
obtained(<—made possessing) the robe (and) 
bowl (and) asked for an __ instructor 


[Upadhyaya]. (There) by no means® <b4> 
the ordination will be for you, (if the 
hindrances) will stand against(<-stop) your 
ordination, (the call(?) of the petition(?)), I 
it(=the 
thereby(<-by this) the ordination will be 
(meted out) to you. 

<b5> "Hear, the venerable community! This 
(Yasakama, ordinand of Yasa), asks the 
community for ordination with Yasa 

<al> (as Upadhyaya). If for the community 


will (now) say formula), 


°! Literally "evocation of false view [mithyddrsti]. In the Pali-list of abhithana this corresponds to 6. 
afifiasattharuddesa "adopting another teacher" (after K.T. Schmidt). 

® K.T. Schmidt reads ce te, which makes no sence. I read it as cene "in this". I see that this ne is a little different 
from the following te and thereafter a downward stroke is added to the left middle by the writer wrongly. 

°° te after mawk is not clear. The writer has forgotten ne for tane. This te could be ne for tane, which is forgotten 


and added afterwards. I see the same writing in fn. 62 supra. 
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Folio 25 

al (padhyaye)na * sacet sa(m)ghasya 
[pra] (ptakalah) ++++++++++ 
t+tt+++4t4+44+44+ 

a2 + + + + antarayikam dharmam 
pre(chema) + + +  (jiap)t(ih 
Sirfnu) +++ 4+++4+4+4+44+4+4+ 

a3o+ + + (val prechamah tatra 
[bhi] (tam ca bhita)tah pr(a)t(i) + + 
[aap ear aa (pty) = 

a4 (ru)so ’si paripurnavimso ’si * ma+ + 
+¢mda kri(—ito (s)i t+ +4+4+4+4 
+4+4++++4+ 

a5 + [°] ma raja[k]il(v)i[s]o ['s]i * ma te 
kifi}(cid) +++++4++4++4++4+4+ 
++t++4+444 

bl + /: te] purusasya im(a) evamripa 
a(badhas) + + +  (kus){t}(am) 
Pil Glase) Ppt Pee eee 
he 

b2 ~—s s(am)vidyante jivitas te 
mata[p]i(tarau * a)nujhato si) + + 
+Htttttt¢t+t+++ 

b3 + .m + = [ja] 
Sik(s)a(padesu * pajripurnam (t)e + 
++t+tt+t4¢4+4+4+44+4+4+ 


sSamprajanam 


b4++++++ mflailyyacc[e] nuwalyfie 
[p]ry. + Pet t+ ey ttt+4+4+ 
++e++4+4 

b5 + ++ + (pe)r(@)k no wantare ekitacce 
KA+++++4+4+4+4+4++++4++4+4 
++++4+++4 


384 


(the present time is right, and it is the wish 

of the community, then(<that) we want to 

ask Yasakama with Yasa (as) Upadhyaya 

<a2> among the community) about the 

hindrance-quality. (So is the petition. 

Hear, Venerable one! It is for you the time to 

say the truth, and it is the time to speak 

corresponding with truth. <a3> To which) 

we ask (you), then(-there) (you should say) 

corresponding with truth and declare the 

untruth as untruth. <a4> 

[1] Are you (a man)? 

[2]Are you a full twenty years old? 

[3] (Are you) no (slave)? 

[4] (Are you) not purchased? 

[8] Have you committed no misdeed against 
the king? 

[9] Have you (done) no (scheme against the 
king? 

[10] Are you in debt to nobody, neither little 
nor much? 

[11] Well there are) <bl> for man the 
following diseases: black leprosy, white 

(and) 

epilepsy. You) ha(ve surely not such 

diseases?) <b2> 


[12] Alive (still are) your parents? 


leprosy, scrofula, tuberculosis 


[13] Have you a permission (from your 
parents)? 


[15] (Are you) conscious of(—in) the moral 
COMMANAMENIS ....-..00000- 

[16] (Have you) completely (obtained the 
three robes and the bowl)? 


5. The ordination [upasampada] 

a. Introductory remarks of mind and goal 
for ordination 

a. Three forms of restraints [samvara]| 

<b4> strong roaring 
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Folio (26? THT1117) 

{{ }}:no photo now 

al //// {{[k../n..] sparsam ma}!  //// 
c[e] totka te preSciya ste + + [.y.] + 

a2 //// {{KATI.]}} //// (spa)r(sa)m(?) 
kante yaltse po 

a3 ////  //// [n}tse nemceK, s(n)ai 

a4 Mi! Ill &.e [k./n.] Sai + 

b2 ////  //// k[a]ll[au SA/TA] 

b3 //// //// s(e)mi MATla(rskam) 

b4 //// {{a[s](tare)}} //// (a)k(a)s(e) 
t(a)ka(m) s(n)ai TArkarwa 


b5 //// = {{tumpa_ ta(semane)}} = //// 
[.es./Ls.JnaK, MAkte TA[r](karwa) 
+++ 
Folio (27) 


al +++++ sfiikek kaum lkaTA[r TA] + 
++ + + + (tase)mane ywarskafifie 
samwaRA ste * + (sam)vaRAntse 
k,se 

a2 ++++ + paintsa ksartsa [wa](t) + + 
+ + + ma no trekne(?) * tumpa 
[t]a[s]emane + + samvar ste sil 

a3 +++4++4+ [k./t/n.] Jau[ne(?) + ++ + 
+ At jai snaigrake +++ ++4+4+ 
“gt [.¢ 0] 

a4 ++ +++ (&)ksau cesa samva[R, | //// 

bl +++4++++4+5. adhm +++++++ 
t+t++4+4+4+4+44+4+4+4+44+ 

b2 + +++ + n. camTA(<camPAT?) 
yaim|tsi] + +4544 4 1, 
sp(almem) ++ Peete p ets 

b3-4+ +44 4+ ¢[¢] toya(K)[] f+ 4++ 
(kre)nt(a) suKT | 


<b5> ...... but faith)ful® thing (is recited by 
the) helpful teaCCner) saciscosessacsrscses 


<b4> (the) sky is (clear) without 
clauds <DS> sic , {{comparable with it}} 
(the highest form of restraints [samvara].) 


As (clouds are in the sky). 


<al> (fulfilled, but) certainly the sun is 
visible ...... , (compar)able (to this, it) is the 
middle (form of) restraint. What (is the third 
form?) of (re)straint? <a2> (As the twilight 
in the night(?) or in the 
morning(?), but not in .... 


dominates?) 
, comparable to 
this, (it) is the (lowest form of) restraint. 


This #a3— (restraimnt?): Jsca. without 
EIEN, sesdeseccets <a4> (Now?) I will 
(re)nder, with which (one can _ obtain) 
Pestraiit,, BLS: cacpeaneres AUS Wass 


oeeenn 


Because(?) even this seven (salutary) 
courses of action(?) [Aarmapatha(?)]| 


(on) twenty one ma(nners) <b4> ...... should 
(ob)tain, therefore you should evoke desire 
(for the blessed’ effects(?) of the) 


ordi(nation)®°. Why indeed? Because he(re?) 
Dharmas <b5> but excellent 
th(ings. He, who would have) the hope (and) 
the desire, (will) obtain™ it. But why for it, 


* Tt could be supplemented with (pe)r(a)k for perak. a for 4 in this manuscript are for example, perak 22 a4 and 
mena(k.) 28 b3. a and 4 are written interchangeably in old manuscripts (see Tamai p. 9). Presumably the model 


is an old type. 
® Cf folio 28 bl — 30 bS. 
°° Present for future tense, see TEB I, § 304,1. 
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karma<pa?>TA[nta] + + [.m. y.] + 


«{KA]Ifi]?» + + iKA(m)  s(e) 
kl[au](tkem) 
b4 + + + + (KA)INA&lle + tesa 


wa(sa)m(npat) + + + + + + fiyaSA 
ersalle starc, k(a)ttsi ce ta(ne) + 
pelaiknenta fiya 

b5 +++++ nt. wakitse no [w](antare) .. 
+++4+ + fiyas takam [k]w[4]lpelle 
sii te KA(Ipa)[$](SAm) ka no teS. 


Folio (28) 

al fiya[SA e](rsa)l[I]e ste katu+ + +++ 
+ +++ ++ + fi yamu trai tane 
wakici onolmi (neSAm pafid)[kt](e) 
pr(a)tti- 

a2 [kalpafidkte alr|(a)ha(nt)[e] (kyse 
nervam KAlpaskentRA « pajfiakte ta 
pre)sciyaine kante kalpanma tar(ya 
asam)[kh]y(ai)nta lalaSSAm 
(InaSSAm 

KAIpa)[s]tRA 

khadgavisane prattikapafiakte 

[k](ante ka)[I]p(a)nma lala- 

lormem akene otamem [I](naSSAm 


a3 akene ostamem 


pafidktififie perne 


a4 
prattikapafaktififie perne 
KAlpastRA) [s](r)a[vJaki bhadanta 
Sariputrentsa warfiai [s](k)[a](ska 
kalpanma) lala- 

a5 lormem « akene otamem (Inaskem 

arahantefifie perne KAlpaskentRA * 

t)esa osaP,, spal(m)em win(tar)e (ma 

neSAm ce krefic, onolmi) 

arttalyi seyem ¢ katu cai [$](ammna) + 

Pee ap a a Tt RA kao 

te(mem tarya) + + + + + (yatalyfie 

KA)- 

b2 Llallona skente * kyse tom ske(nte) + 
+ + + + + + # (Samsarmem 


b 


— 


<al> should (he) 


BeCause uc. ccjiceria; (is) made. 


evoke desire? 


B. The three vehicles [yandni] 

(There are) here three excellent beings, the 
Buddha, <a2> the Pratyekabuddha (and) the 
Arhat, (who obtain the Nirvanna. The 
Buddha) exerts himself in (this?) time for 


one hundred Kalpas (and) _ three 
Asamkhyeyas (long), <a3> (goes out) finally 
from the house (and _ obtains _ the 
Buddha-worthiness.) The Khadgavisana 


[rhinoceros], the Pratyekabuddha, having 
exerted himself (for one hundred) Kalpas 
(long)®’ <a4> g(oes out) finally from the 
house (and) gains the 
Pratyekabuddha-worthiness.) The Sravakas 
(pupils like) the venerable Sariputra and so 
on, having exerted themselves for (sixty 
Kalpas)™, <a5> (go out) finally from the 
house (and obtain the Arhat-worthiness. ) 


y. Three effects of the ordination” 
(There is no) thing more excellenter than 
(th)is(=ordination), (as good beings) <bl> 


were to be praised. Because these 
(PEODIE) sivsasvercenee Because consequently 
Giles ae effects(<—abilities)) should <b2> 


(be) obtained. What are these? 


67 Cf. L. de La Vallée Poussin, Abhidharmakoéa IIT, p. 195 f. ; 
° So after La Vallée Poussin, Abhidharmakoga, Index, p. 136, s.v. Sariputra (Vibhasa 71, p. 366, 101, p. 525): 


"soixante kalpas de carriére" is to be supplemented. 


°° Because of the many gaps the comprehension of the text is very difficult. 
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tSA)[I]palyfiesse SAktalye 
KAlpaSSAm + +++ + + (tumpa) 
b3 [ta]semane MAkte mena(<—a)(k.) + + 


if | if i it 
T T T t T 


(sar)n(e)ymem vajar 
laitam su nta kca tane Smofifiai (ma 
KAlpa)$$Am : kfe](m) [PA]sT, 

b4 (sa)LPAm salem war yente [ta.e] + + 
ap Se oe aor ae a Ome ka. SP. 


sainastRA tumpa tase(mane) 
pratimoKSA- 

b5 (s)s(e) samwaR, (sa)n[ai] 
pre[S]c(iyaine) + ++++++++4 


[Smo]fifiai ma KAIpaSSAm »* parna 
nerva[n](tsa) + + k(r)efic onolmi 


Folio (2)9 
(sa)[m]sarmem tSAlpa<lyfie>[s](e 
SAktalye katnam) ++4+++++++ 
[KA]rp(i)ye akritafifie « 
+++ (nano nano cme)- 
I[l]e sruk|all](e 
larenmem tsrelle) [a]n(ai)wacempa 


al 


ma-sekatse 


a2 nano nano 
se Smalyfie « ritauwa aka([KAntatS, 
ma-K Allalyfie au-) 

Itsorsa ka _ pis-antse(sse perpette 
la)[k](De ka ste tusa krefic onolmi 


a3 


samsarmem 

SAktalye katnam) 
[s]le wasanpaTAntse PAr[w]e(sse 
yatalyfie starc, k,)[se] ste ce yarpo 
temem MAJs](k)e[tRA] 


tSAlpa(lyfiesse 
a4 


maka 


[1] (He, who will make the ordination,) 
obtains the seeds of the (deliver)ance (from 
the Samsara. Compared to Indra’s Vajra’’) 
<b3> — as (in the) parable (Indra, when) the 
Vajra would slip(<-depart) from (his hand,) 
there he (does never reach(<get) his) 
goal(<-place, upasthana), the earth <b4> 
(glo)ws, mountain, water, wind” — (but 


he reachs his goal, when he seizes(?) it) and 


sustains himself on it, — comparable to this, 
(it <b5> is) the self-discipline of Pratimoksa. 
(He, who loses this self-discipline just o)ne 
time, does not reach the goal (of the 
ordination(?) and  stays(?)) outside (of) 
Nirvana. 

(Why scatter) good beings 


<al> (the seeds) of deliverance from 
Samsara? (Because Samsara is) rough, 
peccable(?) (and)  inconstant. (The 
always-again-birthh " , <a2> __—itthe 


always-again-dying, (the parting from one’s 
beloved [priyaviprayoga]), the joining with 
unpleasantness | aprivasamprayoga] (and the 
not-gaining of a) cherished wi(sh) [vad 
apicchan paryesamano na labhate], <a3> in 
short even, (the bundle of) five elements (is 
suffer)ing’®. Therefore good beings (scatter 
the seed of) deliverance from Samsara. <a4> 
This (is for you) the first effect(<—ability) of 
the ordination. 


[2] (Wha)t is (it), that (of which) the merit is 
more than this(=ordination)? [Answer:] 


7 After K.T. Schmidt the interpretation of vajra, the weapon of Indra, is not easy (cf. T.K. Das Gupta, Der Vajra, 
eine vedische Waffe, Wiesbaden 1975, Abb. 13-14, p. 88 (from Chotscho) and Abb. 15-16, p. 88 f. (from 
Khotan)). From mural paintings and reliefs in Central Asia, we can assume that a type similar to the classic vajra 
could be presupposed. 


71 


In Tocharian obliqui. 


7 Skt. jati. Therewith the definition of the noble truth of "suffering" begins. The Sanskrit-wordings are found for 
example in CPS 14.5; NidSa 23.13b; BBS 8 (13 V2 f.); Mvy. § CXII (2233-2240); MV.IIL 332.1 and LV. 417.4 
(after K.T. Schmidt). 
” Skt. samksiptena paticopadanaskandha duhkham. Chin. Sanghabhedavastu T1450_.24.0128b05: J5=B Fe 
7G. (translated by Waldschmidt, CPS p. 159 "schlieBlich: das Biindel der flinf (Grundlagen individualler) 
Betitigung ist Leiden"). In the Toch. enumeration, the sufferings of "seniority" [jara] and "disease" [vya@dhi] are 
absent. 


Ae 


387 


PDF Version: ARIRIAB XVII (2014) 


(cw)[1i] (yarpontse snai ya-) 

a5 rm [k]es neSAm snai yarM. snai 
[k]e(S Stwara wantarwa neSAm 
MA)([k](te) ta kem sikon[t]a(sa) + .1 
akas [w]at pok[ai](nesa maistsi?) 

bl s(a)[m]udRA PAltakwasa 
su(MAsisi?) # + + tS 
[l]y.y.[t. k./e/u] + + .m. ++ (.)[t]s. + 
++4+4+ 

b2 + + [aJro[n]ne ma tom stwa(ra) + + + 
+++ + + Stw(a)r(a) wantarwats 
ya(r)m_ k(e)s [n](e)[SA]m 
(t)aisa c[w]i wa(sa)m(npaTAsse)- 

b3 [p]G ya)rpotse yarm kes ma + + + 
(KAIla)lle ¢ k,te(<a)mem_ tentse 

tonaK, + + + + 


m(a) 


kallau ste 
(wantarwa)- 

b4 mem kallau ste « ce o(nolmemtsana) 
+ + (wanta)rwamem ce yiaknesa 
KAllalle * kos po+++++++ 

b5 nt. pis-[c]ma(<—e)lassi se(m)e + + + 
+ ++ [.4.ek/n]tsa yarpo KAIIalle kos 
po sam(sarne) ++ +++ 


Folio 30 

al nt.t. PKA/TA/SA] ++4+4++4+4++4++4 
+ + + (yiakne)s(a) onolmemtsana 
wantarwamem KAllalle « ce 

a2 yaknesa snai-on(o)lm(em)t[s](ana) + 
++++++4 te kenamem kenassana 
paramanuntamem sa(m)var KA- 

a3 (1)[l]alle * po motarcca(na) + + + + + 
+ (SAkta)[I]y(e)ntam[e]m * kyse 
SAktalyenta skente etsuwai elauke 

a4 waT, pomem sanvar KA[II](alle) + + 


+ + + + (snai-ono)[I]m(em)tsana 
wa(<—4)ntarwamem KAllalle « 
MAkte {te} o- 


a5 nolmemtsana snai-o[no]lm(emtsana) 
+++++++ (ne)[SA]m taisa c(w)i 


(This merit has no) <a5> measure (and) 
number. Without measure (and) without 
number (are the four elements. As it is not 
possible to survey) this earth (with) footsteps 
or the sky (with) fathoms(< two arms), 
<b1> to make full(<trickle) the ocean with 
driblets (Which things just) 
<b2> might cease for him, these four 


(elements would) not (cease for him(?). As 
these) four elements have neither measure 
nor number, so this merit of the ord(ination 
has) <b3> neither measure nor number, (so 
you) should (obtain it). From where is the 
benefit(<-gain) of this? From even this (the 
elements, the earth and so on) <b4> is the 
benefit, inasmuch as one should obtain 
it(=merit) from the (organic and inorganic 
base materials”) in this manner. How many 
(in?) the whole (of Samsara?) .......... <b5> of 


@ie five inh forms ............. , (so much?) 
merit one should obtain on .... (manners?). 
How many (in?) the whole of 
Sam(sara(?)) ........0. 

<al> TWEDLY( 2) - ccsareciseaien In (this 


manner) one can obtain it(<merit) from the 
In which <a2> 


manner (can one obtain it(<-merit) from) the 


organic base materials. 


inorganic (base materials)? So one can 
obtain the earth from (the elements and) 
self-discipline — [samvara] the 
earth-atoms <a3> From all green, (white(?) 


from 


and black(?)) seeds”, which are seeds near 
or far, <a4> from all one can obtain 
self-discipline. (So) one can obtain them 
from (all organic and inor)ganic base 
materials. As <a5> the organic (and) the 
inorganic (base materials have neither 
measure nor number), so this merit of the 
ordination <b1> (has) neither measure nor 


number. This (is for you the second effect 


Tt means blood, flesh, fat, bone, pith and semen of living-beings and of not-living-beings (after K.T. Schmidt). 
For the first, cf. La Vallée Poussin, Abhidharmakosa I, p. 49 fn. 2. 
” The seeds are counted as inorganic material (after K.T. Schmidt). 
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wasamnpaTA<sse>pi yarpontse ya- 
rm kes ma neSAm — se 

wasam(npaTAsse) + + + +++ + 

(pke)lyfi(e) kyse ste kr,i ce yarpo 


bl 


samsars<s>a<na> skwa- 

b2 nmaS, yuwasT, tle] ++++++++4+ 
ylaiiaKTAfifie cakkravartti lantufiesa 

b3 [wa]rfiai tom po aka(LKAnta) + + + 
+ + (ma)m[rau|skas palskosa_ te 
samsarmem tSAlpatsis yiiwa- 

b4 sT(,_) « [t}rai klenkentsa samsa(rmem 
tSAlpataR, 
prattikapafidktififie arahantefifie « ce- 

b5 scé hke wm ++ 4+4+4+4+4+4+4+4++4 


pafiakti)fifie ° 


(kne)[TA]re[] : se tri(te) 
wasamnpa<TA>n[ts]e yatalyfie 
starc, 
Folio (31?) 
(no photo of THT 1122) 
al free te 4444440 ++ 
(maiy)y(a)ne KAllallona  tarya 


naumiyentatS, maiyyane 
aQt+t++4+4+4+4+9 85% 4545 + 

(TA)rya naumiyentane maiyyatse 
takarSKAfifie yama- 
(SSAIQey + +4aNyN + +4 + 
(TA)[r]y(a) 
krentauna ma <ke>klyausu takaT, 
fiake 
abt t+t+t+ +++ tsa 


a3 
naumiyentamts | 


pafidkte snai yarm kes krentaunasa 
kekenu aultso- 

aS (Ba)t ttt ttet+4++44 
(pru)[cca]mo — $P, 
krentaunatse ste * ce po samsa- 

bl (rssi onolmi) ++++++++++4+++4+ 
+ po Sarsa « ce SPA po samsarss[i] 


ce  yaknesa 


onolmi ma aiksante 


’® So it could be supplemented. The three jewels are the Buddha fi, the Dharma } and the community 


of) the ordin(ation). 


[3] (Ripen)ing [vipaka], what is (it)? If you 
made ripen this merit for the fortunes of 
Samsara, <b2> (so you will obtain(?) all of) 
this. All (your) (like) the 
Indra-worthiness, Cakravartin-king- 


hopes, 
the 
worthiness <b3> and so on, (will go to you 
in fulfillment. If) you 
this(<—merit) with a mind of aversian for the 


made ripen 
deliverance from Samsara, <b4> (so you will 
be free from) Samsara by (one of) three 
vehicles [vandni], of the Buddha, of a 
Pratyekabuddha (and) of an Arhat. <b5> For 
which then (you will also make ripen 
yourself, the deliverance from Samsara will 
come) to you. This is for you the thi(rd) 
effect of the ordination. 


6. The 
examples) 
<al> (Now I will render to you, which 


virtues [paramita| (Jataka 


virtues [paramita] one can obtain (through 
the power of the three jewels) ” . 
Through(<-In) the power of three jewels 
<a2> (one the virtuous 
munificence Then one should) 
evoke(<-make) strong faith in the three 
jewels, <a3> (If) you (still) 
have not heard the virtues of three jewels, 
(then hear) now <a4> with oe 
The Buddha, (who) is equipped with virtues 
without measure (and) number, (is) in short 
<a5> (virtuous?) 
(excel)lent. In which manner is he virtuous? 
All, what (the) Samsara-<b1>(beings needed 
for their deliverance, that) all he knew. And 


can obtain 


and 


all, what the Samsara-beings did not know, 
<b2> (that all he taught.)”” 
this manner (he) is virtuous. 


(Tumshugese in gen. forms: basa, datdé and sanga, cf. Emmerick p. 10). 
'T The supplements of lines b1 and 2 are suggested by Prof. Schlingloff (Miinchen) to K.T. Schmidt. 
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b2 + 444444444444 4+4+44+ 
c(c) yaknesa krentaunatse ste ce 
yaknesa pruccamo ste 

b3+4+++++++4+4+4+++ (peylkit’, 
sarne paiyne * melem klautsane ¢ 
yetse ya- 

ba (Gary ee eS Pe 
(la)rona_ caficarona wantarwa po 
rintse(<—a)te * slemem 

|b te ee ac sic aie aie Sik guts ae st gc a ks Ge he 

sey, 

pe<r>nesa lamsa(<—4)(te) 


(wa)lo semepi _ Slokantse 


Folio A 
(identical with folio 17 b2~) 
al //// (MAkte pa)t(a)R, matarne (tai)sa 
larau(w)fi(e) //// 
a2 //// (we)lyfie enassa[ly]fi(e) * tarnesa 
warpanal(e) //// 
a3 //// (k)atsi ce ket papaso<r>fie si 
samane papa(sorfie) //// 
a4 //// .& papasorfie [s]lotri ste po 
krentauna(<a)t(S)_ pa(pasorfie) //// 
a5 //// (KA)[ss]itse wewefior 

[c./v./d.] //// 
bl //// .v.f[d]gund sarvesam tu ramTA 

[k]e //// 
b2 //// [le] po 
papasorfi(e)sa k(al)l(am) //// 

Ul [akl]yilyfie spaktamne 
papa<so>rfie no te kete maiy[y](ane) 
Hl 
b4 //// lau ma neSAm e<m>[s](k)e fiakti 


ste 


ste afimtsa 


[t]e 


b3 


In which manner is excellent? 


(he) 
ob aera (in numberless births?), because 
of Gust one good speech [subhasita]?), (his 
two) hands (and) feet, nose (and two) ears, 
skin (and) bl(ood), <b4> (all 


good and) agreeable things, all he gave up 


(and) from the mountain <b5> (he jumped 


down). 
(When he) was a_ (ki)ng (named 
Subhasitagawesim ’*) a , (he) sacrificed 


himself (<-went out) for the sake of one 


b. jadpticaturthakarman 

(cf. Hartel p41 3yf. 23) 

6. The date of the ordination 

(cf. Hartel §38, p. 86 f.) 

7. Closure: Manner for the ordination 
<al> (With timidness (and) shame 
you should love your teacher [upadhydya] 
like) father (and) mother ” . 
<q2> speech (and) instruction 
(of the teacher [upadhyaya]) you shou(ld) 


ee eeorccuseccescessee 


partake with (inclining of your) head. ......... 


<a3> Why indeed? Because (only) 


ee eeoccsvcenn 


he, who has Moral-behavior [sila], is a 


monk. Moral-beha(vior) see 
SA Watered Moral-behavior is the feature 
of all virtues. Mor(al-behavior) ............ 
PADS adesieleens is the speech of (the 


<bl> 
your virtues ..... for(?) all." Like it 
<b2> CUEP ALY TS lencassadee , (you would) 
obtain this with (your) whole soul by 
Moral-behavior. ........ <b3> studying 
and) Moral-behavior in the service it 
then 


oo erreoeesenve 


voseevrece 


(is) (in) whose force 


seven neavens 


8 After K.T. Schmidt Subhasitagavesin could be here supplemented (Subhdsitagavesyavadana cf. Av. 38, BAK 
53, Rpp. ed. L. Finot p. 21). In the Toch. version (cf. THT 99-103, Thomas 1953, p. 34) the king 
Subhasitagavesin, for the sake of one Slokas, jumped in a fire-hut, which is as wide as the Avici-hell. For the 
same theme, cf. also KhJSt. 8 (and another parallels in p. 447 f.), but I am not sure of this, because we can see 
here neither the name Subhasitagavesin nor "fire-hut" (cf. Akanuma p. 639). 

” Literally "love (for teacher like) for father (and) mother". 

%° A Sanskrit-strophe follows, which — until the closing words — is lost in the gap. 


390 


PDF Version: ARIRIAB XVII (2014) 


skente visn(<—n)u mahi(Svare) //// 


is not (obtaining?). While(?) 


b5 = ////_~—s (tarya’ = naumtyentam)tS,__ the gods (like) Visnu, Mahe(Svara and so on) 

matyya[nje [KA]lpasTA tusak(s)a are, .......... IS dseciagaoe you obtained 

If by(<-in) the power of (the three jewels). 
Eyer Thereiore sisccsaraas 

Sale woeiarn should be for you. (You 

Folio B should) take * the three jewels (as) 

al ////  lyfie ta(<a)kaficd tarya teachers. ....... a oe (It) is (a behest(?) of 

naumiy(e)nta KAsinta the Buddha(?) that) one should be clever, the 

enkasa(lona/le) //// HOA, - cxdscues PASO sgukbsis (And then take it to 

a2 //// (pafiéktents)e (watka)salyfie ste heart(?)) "May (the virtures) with (this good) 


maimatse MAskele ascai //// 


deed, (the virtuous munificence [dana], 


a3 //// (c)e (kr)e(nt) [y](a)morsa kyse cwi Moral-behavior [si/a], intelligence [prajfd], 


wastsi //// patience [AsGnti], energy [virya], meditation 
a4 //// [ya]ltoyefi, || || [dhyana] and so on), which (are requiered) 
for this robe, <a4> be 
verso: not written apportioned(«—capable) to me!" 
[the end] 


THT 1048 (A-Tocharian; T II S 56.1; MIK III 28; posatha-pravarana)™ 


THT 1048a 


1 nipatit{ah] kim samghasya karantyam 2 | 


|| sank Asteryafice is tRANKAL*. 
posatha*®® : pravarana : TMAS*. karma- 


*! The fragment B should be hardly a following folio to fragment A directly. 

*° enkas(lona) or enkasai(le). Both constructions, either personal or impersonal depending on the obl.-object, are 
found in this manuscript. Cf. Thomas 1952, p. 16ff. and 22ff. 

* T have gotten a small peace of this folio for the “C-test from Ms. Yaldiz in the museum in Berlin, and Mr. 
Oda in Nagoya University gave me the result which shows 1313+19BP. This means that the paper was made in 
674 A.D. by the highest possibility 

** sank A is Toch. form of Skt. samgha, hi is the allophone of /n/ before guttural /k/. A is an anaptyxe between 
/k/ and /st/. stery (B stere) is BHS sthera (= Skt. sthavira Pali thera, cf. Edgerton p. 611) "elder". -afic-e is a 
fem.-suffix (cf. SSS p. 30 §53 with many examples) and gen.-marker -e (gen.-subject of ger.), but I am not sure 
that -afic came from Sogh. ‘ync (i/énc: Gharib, Sogdian Dictionary p. 87) "woman" because of /a-/. /a/ could be 
indoeuro. fem.-marker ef, but in Toch. /-a/ is recognized as pl. in the nominal system (an analogy of Skt. fem. 
-d is possible). The -nc was a suffix in Uigur (e.g. wbasantsa (= -nca) "Leienschwester", cf. Miiller p. 47), but in 
Toch. it is used as an ending of nom.pl.m. of old nt-stems (cf. TEB p. 155-156). Pluralis Majestatis from 
another country or a collective in pl. form is possible to consider. Diachronically and because of only one 
example -afic is hard to accept as a loan-suffix from Sogh. My tentative opinion: if it is really a f.-marker, -4 was 
an influence from Skt., and then it was used in Buddhistic texts in A-Toch., and -fic was borrowed from B-Toch. 
If this is right, my hypothesis that A-Toch. was an artificial language for Buddhism could be supported. 

*° This mark is not a numeral 1 as in Sieg/Siegling 1921 p. 229, but a punctuation-mark "*" which was written 
in cursive, and this came only with ":" in this manuscript. I find no difference between the two even in 
combination, and they are sometimes superfluous. This means that the writer was not a specialist in this kind of 
document. Therefore somewhat unclear writings are found, e.g. pravarapakinya (see fn. 88 infra) 

* This is a BHS (u)posadha (posatha in Pali: Edgerton p. 147). Because of sa (Toch. phoneme) and tha 
(unvoiced dha) I suppose that this is a (tocharianized) Toch. word rather than Skt. 
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2 vackadfice tRANKAL*, © © || andgatanam dyusmann®’ yac chandam parisuddhim 
cdrocayata arocitah ca 

3: pravedayata yad uta posatha : pravaranaya : ka utsahante samghasya 
pravarapakinya™ 

4:¢|| TMAS., tri prava“rapakaficassi orto kaTAnkaL*, neyam kanwena SMAL*, * TMAS*, 
karmavacka- 

5 fice tRANKAL*, : ¢ || utsahasi tvam Gryasiksa : samghasya pravarapakini : utsahasi tvam 
aryasik(s)a® « (sam)- 


Translation: 

1 fallen out, what should be done? || The monastic overseer should say || The Buddhist 
Sabbath ceremony. Then 

2 the speaker of the matter (Karmavacana) should say || Sir of the future! (You should) agree 
with the pure approval! And 

3 make known the approved (thing), which is concerned with the posadha for the ceremony! 
What are the ceremony makers” able (to do) for the community? 

4 || Then three ceremony makers should stand up (and) kneel down on the mat(?). Then the 
speaker of the matter 

5 should say || Can you (do it)? Aryasiksa! The community maker! Can you (do it)? 
Aryasiksa! 


THT 1048b (folio number 126) 

1 ghasya pravarapakinyau : * || tosmassi’?’ tRANKAL* : utsahami : TMAS*. 
karmawacka€fice pravarapakafic(4ssi) 

2 kaRAM*, tRANKAL* : © & || srnotv aryasamgha : aryasiksa : ratnasiksa ca bhiksuni : 
utsahante : sa(m)- 

3 ghasya pravara=pika” +: sacet samghasya : praptakalam ksamate : anujdniyGt samgha : 
yat sa- 

4 magrasamgha : i:yvam aryasiksa : ratnasiksah ca : saghasya : pravarapikam san manyeta 
esa 


*7 The transliteration must be Gyusmann (vocative), not -nt as in Sieg/Siegling 1921. 
*° From the predicate utsahante this should be a nom.pl. form (of Skt. pravarabhaga?, Poucha p. 197). 
pravarapakini in r5 would be nom./voc.sg.f., and pravarapakinyau in v1 is nom./voc.f. dual, whose Toch. 
equivalent might be pravarapakafic, but it is unclear, whether it really reflects Skt. pravarabhaga. Presumably -a 
of pravarapakinya is pl.-marker, but @ before pakinya is unclear. I would like to take this word as an incorrect 
Skt. form of an appellation in the community corresponding to BHS pravaraka in meaning of pravarana 
“presentation” (Edgerton p. 385), or as a misunderstood new word pravaranaka "a person in the ceremony" and 
the f. form would be pravaranakani, if na — pa is explaned. In any way the writer is not a specialist in Buddhist 
documents, as I mention in fn. 85 supra. 
® Aryasiksa could be also an appellation in the community. This appellation are addressed in sg. form to three 
persons (in voc.sg. and voc.dual). It could mean "female leader of a nun-candidate" from the context. 

This is a tentative translation, see fn. 92 infra. 
*! This is a demonstrative pronoun gen.pLf. of sim " she, the", which here has anaphoric function. 
*° »ravarapika should be pravarapakinya as in r3 supra. pa — pi occured because of labial /p/, or this writing is 
an error for spaki. Another possibility is that all these writings are errors for pravdrika "making pravarana 
(ceremony)" (Edgerton p. 385). Here I see also an inconsistency on the part of the writer. 1 give a tentative 
translation "ceremony maker" for these words. 
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5 jnapti : Srnotv aryasamgha : iyam aryasiksa : ratnasiksa ca bhiksunit : utsahante : 
samghasya : prava 


Translation: 

1 two community makers! They (who are there) should say. J can (do it). Then the speaker of 
the matter 

2 should tell the effect of the ceremony makers. || Hear, (my) noble community! Aryasiksa 
and the nun Ratnasiksa can (be) 

3 the ceremony maker of the community. If it is worthy of the right time for the community, 
the community might follow in being produced, namely 

4 the harmonious community. This (is) Aryasiksad, and (she) might take Ratnasiksa for the 
ceremony maker of the community. This (is) 

5 the proposal. Hear, (my) noble community! This Aryasiksa and the nun Ratnasiksa can (be) 
the ceremony (maker). 


These texts show that Skt. was used as formal language in the Buddhistic ceremony. 
Appellations and names in the community are also Skt. This means that Skt. was an 
important language for Toch. Buddhism and showed an influence not only on semantics, but 
also on morphology, if my hypothesis about the fem.-marker /a/ (cf. fn. 84 supra) is right; 
note that the writer kept Toch. phonology, for example tha for Skt. dha (cf. fn. 85 supra). 


Abbreviations and Symbols: pl.: plural 

Bhi: Bhiksuntkarmavacana pp.: past participle 

Bhu: Bhiksukarmavakya pres.: present 

BHS: Buddhist Hybrid Sanskrit pret.: preterit 

Kvac: Karmavacana sing.: singular 

M-W.: (Dictionary of) Monier-Williams subj.: subjunctive 

Skt.: Sanskrit 

T: Taisho Shinshi Daizoky6 phoneme interpretation: / / 

THT: Tocharische Handschriften aus damaged aksara(s): | ] 

Turfan restored aksara(s): () 

Toch.: Tocharian correction: (<— ) or (—) 

Tumsh.: Tumshuquse interpretation: (= ) 

a: recto interlinear insertion: « » 

b: verso omitted aksara(s): < > 
superfluous aksara(s): { } 

adj.: adjective lost part in folio: {{ }} 

fn.: foot note lost aksara: "+" 

gen.: genitive illegible aksara: ".." 

nom.: nominative illegible part of aksara: "." 

obl.: oblique (case) traditional diaeresis over aksara *:""" 
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string hole: © virama sign over aksara: "*" 


mo 


nonsyllabic u: ", punctuation: ¢ and : 


woe 


x 


yirama line: 
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